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Sermons for the Month of December 


DEVOTION OF THE FIRST FRIDAY 


THE PETITIONS IN THE LITANY OF THE 
SACRED HEART 


XIV. Heart or Jesus, WHEREIN ABIDES THE FULNESS OF 
THE GODHEAD 


Jesus Christ is the Son of God. Like the Father He is truly God. 
But the Son of God assumed human nature, and therefore He 
became also Man in time, born of the Blessed Virgin Mary. To- 
gether with His human nature, the Son of God took also a human 
heart, and therefore, as we saw in the first sermon, this heart is 
that of the Son of the Everlasting Father. Christ’s human 
nature is hypostatically united with the Person of the Divine Word, 
1. €., with the Second Person of the Blessed Trinity. Hence 
the Heart of Jesus was hypostatically united with the Divine 
Word, and this truth is stated in another petition in the litany. 
Moreover, just as man in the state of grace is a temple of God 
(Cf. I. Cor. iii, 16), so in a much higher sense is Christ’s sacred 
humanity, and especially His most Sacred Heart, a holy temple of 
God, a tabernacle of the Most High, the House of God and Gate 
of Heaven. In our litany we ascribe all these titles to the Heart 
of Jesus, and we have tried to show that all are applicable to It. 
They do not differ greatly from one another in meaning, but all 
emphasize the marvellous union, far beyond our comprehension, 
existing between the divinity of the Son of God and our Saviour’s 
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human Heart, which forms a part of His human nature. By faith 
we believe Jesus Christ to be God and Man; God in His infinity 
united with man, a created being. The same truth is brought 
before us again in the next petition of the litany: ‘Heart of Jesus, 
wherein abides the fulness of the Godhead, have mercy upon us.” 

What justification has the Church for addressing the Sacred 
Heart thus? The expression was applied in the first instance to 
our Lord by St. Paul, who says: “In Him dwelleth all the fulness 
of the Godhead corporally” (Col. ii, 9). If any one takes these 
words by themselves, he may feel inclined to say: “Reason and 
faith both teach us that the Godhead is infinite and boundless ; how 
then can It be spoken of as dwelling?’ I should reply: ‘““When we 
speak of the Godhead as dwelling, we are applying to God an ex- 
pression that is strictly speaking suitable only to finite beings, but 
we mean thereby to express that He is present actively in some 
definite place in a special manner; we have no intention of limiting 
Him in space or in His activity. God Himself condescended to 
use language intelligible to human beings when in the Old Testa- 
ment He sent the prophet Nathan to say to David: “Shalt thou 
build me a house to dwell in? I have not dwelt in a house from the 
day that I brought the children of Israel out of the land of Egypt 
even to this day” (II. Kings vii, 5,6). When afterwards Solomon, 
David’s son and successor, had built the Temple, God said to him: 
“T will dwell in the midst of the children of Israel, and will not 
forsake My people Israel” (III. Kings vi, 13). But at the dedica- 
tion of the Temple, Solomon, being full of enthusiasm and grati- 
tude, exclaimed: “Is it then to be thought that God should indeed 
dwell upon earth? For if heaven, and the heaven of heavens can 
not contain Thee, how much less this house which I have built?” 
(III. Kings viii, 27). Solomon might well be amazed at the thought 
that God could dwell in the Temple which he had built, but we 
Christians ought to be still more astonished to find the infinite God 
dwelling in a human body, even in His most Sacred Heart, and at the 
fact that this littlke Heart contains in so wonderful a way the God 
whom “heaven, and the heaven of heavens can not contain.” Our 
Saviour, too, spoke of God as dwelling, for He said: “If any man 
love Me, he will keep My word, and My Father vill love him, and 
We will come to him and will make Our abode with him” (John 
xiv. 23). And St. Paul wrote: “Know you not that you are the 
temple of God, and that the Spirit of God dwelleth in you?” (I. 
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Cor. iii, 16). It is in another way, however, and one absolutely 
incomprehensible to any created being, that God dwells in the 
Sacred Heart of Jesus. It is an inadequate expression, since it is 
not only in His Heart that God dwells. This Heart is in very truth 
the Heart of God Himself, created in time, but nevertheless the 
Heart of the eternal Son of God. All the feelings and virtues of 
this Heart have human limitations, yet they are at the same time 
the feelings and virtues of the Son of God, and as such are of in- 
finite value and of the utmost perfection possible to a creature. 

In the litany we do not say: “Heart of Jesus, wherein God 
dwells,” but we use St. Paul’s words and say: “Heart of Jesus, 
wherein abides the fulness of the Godhead.” Why is this? Wher- 
ever God is He is wholly present, although His action reveals itself 
in various ways; it takes one form in a natural object, another in 
the soul of a sinner, whose life is sustained by His omnipotence, 
and again another in the soul of a just man, whom He lovingly 
encompasses and supernaturally raises with His grace. In Jesus, 
however, in the Sacred Heart, abides the whole fulness of the God- 
head, for He is not an adopted son (as a man is who is in the state of 
sanctifying grace), but even as Man He is the true Son of God; His 
Heart the Heart of the Son of God. Hence St. Paul says: “In Him 
dwelleth all the fulness of the Godhead corporally,;”’ not that we 
ought to think of anything corporal or material in connection with 
God, but essentially, because Christ possesses the whole Divine 
essence. 

In the preceding petitions we have addressed the Sacred Heart, 
ascribing to It properties that can belong also to mankind. We 
have spoken of Its love of God and man, we have called It a Heart 
full of kindness and love, and an abyss of all virtues, and last time 
we saw that It contained all the treasures of wisdom and knowledge 
possible in a created Heart. Now, however, we remember that all 
the former petitions do not allude to the chief reason why It should 
have mercy upon us. In It abides the fulness of the Godhead, 
being hypostatically united with the Son of God, and the Father 
and the Holy Ghost dwell in It, because the three Divine Persons 
are inseparable. The fulness of the Godhead abides in It, 7. e., with 
all His perfections, for It is the Heart of the Son of God, of whom 
we read: “In Him were all things created in heaven and on earth, 
visible and invisible, whether thrones or dominations or principali- 
ties or powers; all things were created by Him and in Him, and He 
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is before all, and by Him all things consist” (Col. I, 16, 17). In It 
therefore dwells God omnipotent, but It is also the abode of God 
omniscient, for St. John says of the Son of God: “His eyes were as 
a flame of fire” (Apoc. i, 14; ii, 18; xix, 12). In this Heart dwell 
everlasting love and kindness, for “God is charity, and he that 
abideth in charity abideth in God, and God in him” (I. John iv, 16). 
In short, this Heart contains all that is conveyed to us by the name 
“God” ; viz., the highest and most perfect Being and Life, the joy 
of the blessed in heaven, the terror of all the wicked, the hope of 
all God’s children on earth. 

When we pray to the Sacred Heart, our hearts should be full of 
reverence, love, adoration and admiration, for we adore it as the 
Heart of the Son of God. If we are attracted by the love, justice, 
wisdom, humility and all the other qualities of the Sacred Heart, in 
as far as It is a created heart, the thought that the whole fulness of 
the Godhead abides in It ought to overpower us, and impel us to 
praise and love It without ceasing. We ought to exclaim with the 
Psalmist: ‘“What have I in heaven, and besides Thee what do I 
desire upon earth? For Thee my flesh and my heart hath fainted 
away; Thou art the God of my heart, and the God that is my por- 
tion for ever” (Ps. Ixxii, 25, 26). 

Let us transport ourselves in imagination to the room in Jeru- 
salem where our Lord appeared to His Apostles for the second time 
after His resurrection. St. Thomas, who had been absent on the 
former occasion, and who had given way to doubts, was then 
present; and when our Lord took pity on him, and allowed him not 
only to put his finger into the wounds on His hands, but to thrust 
his hand into the wound in His side, close to His pierced Heart, the 
Apostle’s doubts vanished and he wavered no longer, but, carried 
away by faith and love, he cried: “My Lord and my God!” (John 
xx, 28). Through the power of the Godhead Jesus had raised 
Himself from death, and given fresh life to His Sacred Heart after 
it had ceased to beat. By this, more than by any other miracle, He 
had proved plainly to all who were willing to see the truth, that the 
fulness of the Godhead dwelt in Him, in His most Sacred Heart, 
and had never abandoned Him. 

Let us, too, with faith and love acknowledge Jesus as our Lord 
and our God; acknowledge Him when the suggestions of the world 
or the devil arouse doubts as to the truths of our holy religion. In 
His Divinity lies the best safeguard for the truth of all that He 
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taught both Himself and through His Apostles and prophets, and 
bequeathed as a precious inheritance to His bride, the Church. 
Do not let the specious arguments of unbelieving companions rob 
you of your faith when they try to win you over to their side by 
talking of politics, pleasure, education and culture. Beware when 
they suggest suspicions of evil against priests and religion, and do 
their best to make you give up the practice of your religion. Re- 
member that priests, though feeble in themselves, are commissioned 
by God, and able in virtue of their office to bring you to Him. Call 
upon Jesus your Saviour when you are tempted. If you really know 
the beauty, loyalty and kindness of His Sacred Heart, you can not 
desire to yield to lust and evil cravings. David said: “It is good 
for me to adhere to my God, to put my hope in the Lord God” (Ps. 
Ixxii, 28), and like him you should confess: “It is good for me to 
adhere to the Heart of my God and Saviour, for in It I find all 
goodness and beauty; for not merely all created beauty, but the 
fulness of the Godhead abides in It for ever.” Amen. 
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MATERIAL FOR SERMONS TO CHILDREN 


A YEAR’S COURSE ON THE COMMANDMENT OF THE 
LOVE OF GOD* 


II 


(a) God is always ready to help us. God has bestowed on us 
an infinite number of benefits, and He still helps us, as we are told 
in the words: “I am thy God.” Until the time when the Command- 
ments were given on Mount Sinai, people always spoke of the Lord 
as “the God of Abraham, Isaac and Jacob,” because He had shown 
Himself particularly kind and mighty in His dealings with these 
three patriarchs. On Mount Sinai, however, He said to the whole 
nation: “I am thy God. 

How had He shown them that He was kind to them all? (Reckon 
up the favors shown to the Israelites when they left Egypt.) 

How did He show them His kindness in the desert? (The bread 
from heaven, the water from the rock, the quails, the passage of 
the Jordan, and His help in conquering the country.) 

These words: “I am thy God,” were not addressed only to the 
Israelites ; they were adressed to each of us, just as the Ten Com- 
mandments are binding upon each of us. The Lord says to you too: 
“T am thy God.” He wants to make a covenant with you, just as 
He made one with Abraham, Isaac and Jacob. He wants to be 
your God, and you must trust Him and obey His commandments. 
He promised the land of Canaan to Abraham, Jacob and all the 
people of Israel, and He promises you a home in heaven. He pro- 
tected the Jews during their wandering in the desert, and gave them 
daily fresh tokens of His love, and He is willing to guide you with 
equal kindness. He said to Jacob: “I will be thy keeper whither- 
soever thou goest,” “I will bless thee,” and He is quite as ready to 
guard and help you. He promises us all this in the words: “I am 
thy God.” 

This promise is repeated in many passages of Holy Scripture, 
for instance: “The Lord is nigh unto all them that call upon Him” 
(Ps. cxliv, 18). “Call upon Me in the day of trouble, I will deliver 

* Each issue will, like the present, bring an instalment calculated to fur- 
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thee” (Ps. xlix, 15). “Behold, I have graven thee in My hands,” 
“Fear not, for I have redeemed thee, and called thee by thy name; 
thou are Mine” (Is. xlix, 16; xliii, 1). 

We belong to God and are His property. Now everyone takes 
care of his own property, but God watches over us with greater care 
than a mother over her child. He guards us more faithfully than 
we protect ourselves, for our Saviour says: “The very hairs of your 
head are all numbered.” Which of us troubles about a hair? Who 
looks upon hairs as valuable enough to be counted like money? Yet 
God watches over each of the hairs on our head, and not one is 
destroyed without His will. Thus not the slightest thing that con- 
cerns us escapes His notice, though we may pay no attention to it. 
You see, then, that He loves us better and takes more care of us 
than we do of ourselves. 

How can we possibly fail to trust Him? Our Saviour warns 
us against distrusting God, and says: “Be not solicitous therefore, 
saying: “What shall we eat, or what shall we drink, or wherewith 
shall we be clothed.’ . . . For your Father knoweth that you have 
need of all these things” (Matt. vi, 31, 32). 

“If the grass of the field and the lilies are so wonderfully clothed 
by God, how much more will He clothe you? If He feeds the birds 
of the air, will He not feed you? Are not you of much more value 
than they?” (Matth. vi, 26). 

The Apostle, too, exclaims: “Cast all your care upon Him, for 
He hath care of you” (I. Peter v, 7) ; and our Saviour says: ““What- 
soever you shall ask the Father in My name, that will I do. Ask 
and you shall receive.” 

What is required of us in the words: “I am thy God?” They 
require of us to trust God with childlike confidence, because He can 
give us everything and wishes to supply us with all that is good. 

How do we know that God is always ready to help us? 

(b) Show yourselves worthy of God’s help. What must we do 
in order that God may help us? 

(1) Keep the Commandments. Our Saviour in the Sermon on 
the Mount said: “Seek ye first the Kingdom of God and His justice, 
and all these things shall be added unto you” (Matth. vi, 33). The 
chief thing that we have to do is to strive to honor our supreme 
Lord in heaven and keep His Commandments, so that we may reach 
the Kingdom of heaven and enjoy eternal happiness. God supplies 
all that is necessary to those who act thus. 
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Joseph kept the Commandments of the Lord, and did not sin, 
although he was put in prison; so in return the Lord made him 
ruler over the land of Egypt. 

David fulfilled the will of God, and so the Lord helped him in all 
things, and made him triumph gloriously over the giant Goliath, 
protected him from Saul’s javelin and raised the poor shepherd boy 
to be king over Israel. 

The three young men in the fiery furnace loved and honored God 
above everything, and so He preserved them from the injurious 
effects of the flames. 

Daniel knew that God’s honor was more important than any- 
thing else, and so he was saved from the jaws of the hungry lions. 

What must we do then in order that God may help us? It is our 
business to serve the Lord; it is His business to take care of us. 
No one has ever been forsaken by God who was faithful in obeying 
the Commandments and who put all his confidence in the Lord. 

(2) But God wishes us to exert ourselves. Would Noe have 
been saved from the deluge if he had not built the ark for him- 
self? Would Abraham have received the Promised Land if he 
had refused to leave his own country? God is very willing to help 
us, but as a rule He requires ‘us to work, too, and do our best. He 
could have rescued the holy Infant Jesus from Herod’s murderous 
designs, but He chose that Joseph should save the Divine Child by 
fleeing with Him to Egypt. 

When our Saviour stayed for three days in the Temple, God 
could have told our Lady and St. Joseph where they might find the 
Divine Child, but He wished them to go in search of Him. 

Try to think of other similar instances: The disciples and the 
miraculous draught of fishes; the Israelites marching seven times 
round the walls of Jericho; Naaman, the Syrian, having to bathe in 
the Jordan. 

God desires us to exert all our forces of mind and body in order 
to help ourselves, for He gave us our faculties that we might use 
them. We have a proverb: “God helps those who help themselves.” 
It would be foolish to expect God to work miracles whilst we have 
the power to do things for ourselves. A man who refuses to exert 
himself must expect to suffer poverty and want. God is accustomed 
to give us what we can not get for ourselves. Anyone who is ill 
must send for the doctor and apply all the remedies necessary for 
his recovery; then God will do the rest. Anyone who is poor and 





MATERIAL FOR SERMONS TO CHILDREN 89 


in distress must do the best that he can for himself; but, if every- 
thing fails, God will help him. There was once a man who would 
not insure his house against fire because he thought: “I will trust 
God to prevent my house from being burnt down.” Did he act 
rightly? We ought to hope for everything from God, but also do 
our utmost to obtain what we are asking God to give us. 

Why must we exert ourselves to do our best in time of trouble? 
When may we expect help from God? We may expect His help 
if we keep the Commandments and use all our powers of mind and 
body to help ourselves. 

(c) We must not despair in time of suffering. Very often our 
prayers are not granted; is it not useless, therefore, to have confi- 
dence in prayer? 

When Moses departed with the Israelites from Egypt he no 
doubt soon learned that Pharao was pursuing them with a great 
army. Of course Moses prayed that they might not fall into the 
hands of their enemies, but it seemed as if God did not hear his 
prayer, for the hostile army came nearer and nearer, and the 
Israelites could hear the Egyptians rejoicing over the victory that 
they were sure to win. Moses and the children of Israel appeared 
doomed to destruction; in front of them was the sea, on either 
side were precipitous rocks, and behind them their merciless foes. 
In their misery and despair they called upon the Lord, who had, 
they believed, forsaken them, and they abused and cursed Moses, 
laying upon him all the blame for the ruin that threatened them. 
They even blasphemed against God and His mercy, and gave them- 
selves up for lost. 

Must not these men have felt ashamed when they saw how 
God’s mighty arm destroyed all their enemies? They were forced 
to acknowledge that Pharao’s pursuit had been an advantage to 
them, as otherwise he would not have perished in the sea. 

When Mary and Martha knew that their brother Lazarus was 
seriously ill, they sent to beg our Saviour to cure His friend by 
means of a miracle. They had felt certain that He would grant 
their request, because He had always been so kind to them when- 
ever He was their guest. But our Lord did not do what they 
wanted, and Lazarus died. Some people might have made this an 
excuse for murmuring against our Saviour. (Would not many of 
you children have grumbled at Him?) But these good sisters did 
nothing of the sort. They could not understand, however, why 
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our Lord did not grant their request, as otherwise He was always 
ready to help all in trouble. How astonished they must have been 
when for their sake He worked the greatest of miracles and recalled 
His friend Lazarus from the grave! 

At the marriage feast in Cana the wine ran short, and our Lady, 
having noticed it, asked her Divine Son to come to the rescue. At 
first He said: ‘““My hour hath not yet come,” and it was not until 
the want of wine could no longer be concealed that He worked His 
miracle. Thus it was not until the Israelites were in the greatest 
danger that God helped them, and He helps us, as He helped the 
sisters at Bethany, only when His hour has come; it may not be 
exactly when we should like to feel His assistance, but He never 
fails to give it, especially when our need is greatest. Let us there- 
fore be patient and trust in the Lord, and He will do it” (Ps. 
XXXvVi, 5). 

Mention some cases in which God has helped people in the ut- 
most distress. 

Why ought we to be patient in trouble? 

When Joseph’s brethren were going to throw him into the pit, 
he no doubt prayed to God for assistance; but nevertheless he was 
thrown into it. Whilst down in the dry cistern he prayed that God 
would let him go back to his father, but his brothers sold him to 
some merchants. Again he must have prayed earnestly for his 
release from captivity, but he was carried off and sold as a slave 
in Egypt. In spite of his prayers for deliverance he was bought 
by Putiphar, whose wife brought a false charge against him. Of 
course he prayed that his innocence might be brought to light, but 
he was cast into prison. 

Many others would have exclaimed: “The Lord does not hear my 
prayers, He has forsaken me.” Yet all the time God heard his pray- 
ers, and everything that befell Joseph brought him a step nearer to 
the great position that he afterwards occupied. He would never 
have risen to it if he had not been sold as a slave, falsely accused, 
and cast into prison. All his sufferings were steps leading up to his 
final happiness. 

If the Lord does not grant your prayers at once, you should be 
glad, and not despondent; He means to help you in some other 
way, and to give you something better; He has a greater advantage 
in store for you. No prayer is left unheard. “Delight in the Lord, 
and He will give thee the requests of thy heart” (Ps. xxxvi, 4). 
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What does the history of the patriarch Joseph teach us? It is 
often impossible that God should grant our prayers. The parents 
of Moses must often have implored God to make Pharao revoke 
his cruel order requiring the Israelites to cast their baby boys into 
the river, but their prayer was not granted. They hid the child, 
and prayed most earnestly that it might escape notice; but this 
prayer, too, was not granted. The king’s spies soon found out the 
little boy, and his parents were forced to put him into the river. 
How bitterly did they complain that God would not grant their 
requests! Were their complaints justified? No; the fact that 
Moses was exposed in the Nile really was of the greatest ad- 
vantage to him, for it brought him to the Egyptian court, where he 
learned all the wisdom and arts of the Egyptians, and was thus 
trained to be the leader of his own nation. The king’s cruel order 
was destined to do him good, and without it Moses would probably 
not have been brought up as a prince, nor would he have received 
the education that fitted him to be the leader and lawgiver of his 
people. 


Just as the Lord could not grant the request of Moses’ parents, 
so is He often unable to grant our prayers. When we want any- 
thing we often behave like little children, who act unreasonably. 
They try to get hold of scissors, knives, forks and needles, but their 
mothers take away all these dangerous things lest the children 
should hurt themselves with them. However, though a child may 
ask for them, and though he may stamp with impatience and anger, 
he does not get them, because they might do him harm. Would he 
not be very ungrateful if he were to say for this reason: “My 
mother does not love me”? 


God treats us in the same way as a mother treats a baby. He 
gives us all that is good for us, and withholds all that might hurt 
us. Many people pray to get rich and to win some great prize, 
and fancy that their prayers will melt the heart of their heavenly 
Father; but they are very foolish. If it is good for them to have 
wealth, God will give it them at the time that He sees fit; but if 
it would be harmful to them, as it was to the man in the Gospel 
who had many possessions, or to Judas, who was avaricious, God 
can not grant their request, since, if He did so, He would not be 
good and kind to them. Would Joseph have become ruler over 
Egypt if God had at once fulfilled all his requests? Would Moses 
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have been educated as a prince if God had listened to the prayers of 

his parents? 
The Lord gives to each of us what is good for us. If our prayers 

are not granted, then what we ask for is not expedient for us. 
Why can not God grant each one of our requests? 


On the Mount of Olives our Saviour prayed: “Father, if it be 
possible, let this chalice pass from Me.” What did He mean by 
chalice? Did our heavenly Father hear the prayer of His beloved 
Son? Why not? Because if that prayer had been granted we 
should not have been redeemed, but have perished everlastingly. 

Joseph had to be sold as a slave in order that, by interpreting 
the dreams of the butler and the baker, he might save the people 
of Egypt and his own family from dying of starvation. He had to 
suffer for many years that others might have food. 

Lazarus and his two sisters had to endure a very bitter sorrow, 
in order that Jesus might be glorified by the miracle of raising him 
to life again, and that the people might believe in our Lord. In 
this way Lazarus was to contribute towards the welfare and salva- 
tion of his own nation. (The man born blind.) 

God often sends us sorrows that He intends to be blessings to 
others, although we may not suspect it. The sufferings which He 
makes us bear for the good of our fellowmen, bring down upon 
us a very great reward. How much happiness was bestowed upon 
Lazarus and his sisters, Joseph in Egypt, the three children in the 
fiery furnace and Daniel in the lion’s den! What trouble had the 
latter undergone? Why? How were these men rewarded? 

Happy are they who are allowed to suffer for the sake of their 
neighbors! They are like our Saviour on the Mount of Olives, 
since He drank the chalice of suffering for our sake; only they 
ought to say as Jesus said in the time of trouble: “Father, not My 
will, but Thine be done.” If they do this, joy will follow their sor- 
row, just as Easter follows Good Friday. Rejoice therefore in 
suffering. : 

When we suffer, how can we prove that we trust God? Why 
ought we to be patient in suffering? Mention some people in the 
Bible of whom we ought to think when we are unhappy. (Joseph, 
Job, Moses, etc.) 

How should we accept the sorrows which God sends us? We 
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should accept them willingly and bear them with patience. “Father, 
not my will, but Thine be done.” 

(d) Love God with your whole heart. “I am thy God,” are words 
addressed to us by the Lord. What do we owe Him for that 
reason? 

(1) He is our God, our benefactor. What do we owe Him in 
return for all that He gives us? 

How did the Israelites act after their deliverance at the Red Seas? 
They adored God and thanked Him with all their hearts. Exod. xv. 

Noe, too, thanked God after he was saved from the deluge, and 
Abraham, after his victory over the robbers. (Tell the story.) 

Jacob thanked God on the morning after his wonderful dream 
and also after his safe return home. 

The children in the fiery furnace thanked the Lord, and we know 
that in all His actions our Divine Saviour used to give thanks. 

Tobias lay prostrate on his face for three hours thanking God 
for His wonderful works. (What works?) And the angel said 
to him: “Bless the God of heaven, give glory to Him in the sight 
of all that live, because He hath shown His mercy to you. For 
it is good to hide the secret of a king, but honorable to reveal and 
confess the works of God” (Job xii, 6, 7). 

In the First Commandment the Lord declares: “I am thy God,” 
to whom gratitude is due. How do people show their gratitude to 
Him? 

They act as Saul did when he came home from the war; he did 
not build an altar in God’s honor, but a triumphal arch in his own, 
as if he had bestowed the victory on himself. 

They act like the nine men healed of leprosy, of whom our 
Saviour said that none of them had been found to return and give 
glory to God. People give glory to themselves; if they are called 
good looking, they become vain, instead of thanking God; if their 
good qualities are recognized, they become proud, instead of thank- 
ing God; if God gives them wealth, they grow as hard-hearted as 
Dives in the parable; if He gives them a high position, they are 
puffed up with their own importance, like Saul. Are there many 
who would. say like Joseph: “I can do nothing; God alone can do 
everything” ? 

How do you children behave in this respect? Unless God gave 
us strength of mind and body, unless He helped and blessed our 
undertakings, we should no more succeed in accomplishing any- 
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thing than Saul succeeded in conquering his enemies by his own 
force, or than the nine lepers succeeded in curing themselves of 
their disease. Everything depends upon God’s blessing; therefore, 
whenever we succeed in anything, or receive anything good, we 
ought to give glory to God, as our Lady did, when she said: “He 
that is mighty hath done great things to me” (Luke i, 49). 

If anyone praises you or your work, say in your heart: “Not to 
us, O Lord, not to us, but to Thy name give glory” (Ps. cxiii, 1). 
When you are helped by God, exclaim with the Psalmist: “Praise 
the Lord, for He is sweet, and His mercy endureth for ever” 
(Ps. xcix, 5). When all is well with you, and you are happy, look 
up to Him and say: “O Lord, Thou art my God; I will exalt Thee 
and give glory to Thy Name” (Is. xxv, 1). Always acknowledge 
Him to be your God, for this is what the First Commandment 
requires of you. 

(2) In time of suffering look up to the Lord, from whom cometh 
our help. Trust firmly to His protection. If you are weighed 
down by trouble and misery, look up to heaven; you will not have 
to wait long for help, for God Himself has said: “Call upon Me 
in the day of trouble; I will deliver thee” (Ps. xlix, 15). You 
should never doubt that He will help you, for to doubt our good 
God is an insult to Him. 

Sara doubted when God said that she should have a son, and He 
reproached her at once. Moses doubted whether water would flow 
from the hard rock, and as a punishment he was not allowed to 
enter the Promised Land. Zachary doubted when the angel an- 
nounced that a son should be given him, and he immediately was 
struck dumb. St. Peter once walked with our Lord on the sea, 
but no sooner did he begin to fear lest he should perish, than he 
sank deep down into the water. As long as he trusted our Saviour 
he could walk on the waves as well as on dry ground. 

In every trouble look up to the Lord, who has said: “I am thy 
God.” Let nothing weaken your trust in His words; He is sure to 
help you, as our Saviour said: “Whatsoever you ask the Father in 
My Name, He will give you.” Thank God when you are happy, 
trust Him when you are unhappy, and honor Him as your God. 
Offer Him all your joys, and cast all your care upon Him; give 
Him your mind, that feels all your gladness and sorrows. Love 
Him with all your. mind as our Saviour bids us do. 











SHORT SERMONS FOR LOW MASS 


SECOND SUNDAY OF ADVENT 


ST. JOHN THE BAPTIST AS OUR EXAMPLE 


We read in to-day’s Gospel that, after St. John’s disciples had 
gone away, our Lord began to speak to the people about Him. He 
praised St. John for his steadfastness, his spirit of mortification 
and his loyalty to his calling; and, in praising him thus, our Divine 
Saviour wished to teach those around Him what they must do if 
they desired to be His disciples. God requires us also to practise 
the same virtues; let us therefore examine them more closely to- 
day and see how.we may make them our own. 

1. The first virtue for which our Lord praised St. John was his 
steadfastness. St. John certainly deserved praise on this account. 
He was not a reed, shaken to and fro by the wind; he was not a 
man with one opinion to-day and another to-morrow, but he was 
a man of resolute character, with firm principles, a man ready to 
stand up for his convictions, preferring to languish in prison rather 
than be false to what he recognized as his duty. If St. John had 
retracted his words of reproach, which he addressed to King Herod, 
if he had yielded and said nothing about the king’s wicked life, he 
would probably not have been imprisoned. But in that case would 
our Saviour have been able to commend him and praise him for 
his steadfastness? 

Steadfastness is a virtue that is nowadays conspicuous by its 
absence. If men were more steadfast in their good resolutions, 
if each of us only did a tenth part of the good that we intend to 
do, sin and injustice would to a great extent be banished from our 
midst. It is because most people have no perseverance and stead- 
fastness, that they make no progress in what is good. They soon 
grow weary, and a very small obstacle is enough to make them 
abandon their good resolutions altogether. 

2. Our Lord praised St. John for his spirit of mortification. 
St. John belonged to a respectable family of priestly rank, and it 
would have been quite easy for him: to supply himself with every 
comfort, and to satisfy the desires of his heart. Yet he refrained 
from doing so, because, being our Lord’s precursor, he wished not 
only to preach to men, but to show them, by his own example, that 
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whoever desired to be the disciple of Jesus Christ, must overcome 
and mortify himself. 

Self-conquest and self-mortification are things very distasteful 
to people at the present day. They delight in self-indulgence, in 
avoiding, as far as possible, all difficulties and trials, and in making 
life as pleasant as they can. These are the principles of men, but 
they are not Christ’s principles, and they will certainly never bring 
us to heaven. 

3. Our Lord praised St. John for his loyalty to his calling. 
St. John was a prophet, occupying a very difficult position. It was 
not a pleasant business to be a prophet. God sent prophets into the 
world to tell men their duty towards Him, and to remind them of 
the truth, if they had gone astray from it. But many people do not 
like being admonished and reminded, and whoever undertakes this 
task exposes himself to violent persecution. Imprisonment and 
bondage were the reward that St. John received for doing his duty 
and telling Herod: “It is not lawful for thee to have thy brother’s 
wife.” True to his office of prophet, he called upon his hearers to 
amend their way of life, to abandon their sins and vices, and to do 
penance. He was not afraid to say to the proud, haughty Scribes 
and Pharisees: “Ye offspring of vipers, who hath shewed you to 
flee from the wrath to come? Bring forth fruits worthy of re- 
pentance, and do not begin to say, ‘We have Abraham for our 
father,’ ” fancying for that reason that you can not be lost. Unless 
you do penance you will all perish. 

St. John did his work with generosity and loyalty; nothing could 
turn him aside from what he knew to be his duty. Would that all 
Christians, and especially all parents and masters, were as faithful 
and conscientious as St. John in doing their duty towards their chil- 
dren and servants! It is of no avail merely to admire the virtues that 
our Divine Saviour extolled in St. John; we must imitate them, and 
acquire perseverance and steadfastness in doing right; abhorrence 
of evil and fidelity in our daily work. It is thus that we ought to 
prepare during the holy season of Advent for our Lord’s coming, 
in order that we may find favor in His sight and so be deemed 
worthy at the last day to be numbered amongst His faithful servants 
for all eternity. Amen. 
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THIRD SUNDAY OF ADVENT 


JESUS OUR SALVATION 


“Rejoice .. . the Lord is nigh.” These are the words with 
which to-day’s epistle begins. We may apply them to the glorious 
event that we shall shortly celebrate, the birth of our Lord and 
Saviour Jesus Christ at Christmas. We have all cause indeed for 
rejoicing at our Lord’s coming, for Jesus is our salvation. He 
taught us this consoling truth Himself when He said: “I am the 
Way, the Truth, and the Life.” 

1. Jesus ts the Way. Through the sin of Adam and Eve in 
Paradise all mankind had gone astray from the right path, the road 
leading to heaven, and had turned away from God. The saddest 
result of the fall was perhaps that they could not return to the 
right path, because it was closed against them. At last the Son of 
God, Jesus Christ, appeared on earth and, by dying for us upon the 
Cross, He removed the obstacles and reopened the path. As the 
Redeemer of the world He “broke down the middle wall of parti- 
tion,” as St. Paul says, the wall that closed the entrance to heaven, 
and thus gave us access to the Father. Therefore our Divine 
Saviour cleared the way for us, and leads us along it by His example 
and His grace. 

By His example He shows us the right way, and by His grace 
He helps us to follow it, without stumbling or straying. In the 
Gospels He often calls upon us to follow Him and to tread the path 
that He trod. And what is this path? You all know what it is. 
It is the way of humility, meekness, patience, chastity, self-denial 
and holy charity. This is the way that our Saviour Himself walked 
on earth, and we must follow it too, if we wish to attain to ever- 
lasting happiness. But because it is so steep and narrow and be- 
strewn with thorns that in our weakness we should be apt to sink 
down exhausted, our Lord in His mercy holds out His hands to us, 
and helps us continually with His grace, until at length we reach 
our goal and enter the everlasting home of our predestination. 

2. Jesus is the Truth. The first sin brought falsehood into the 
world, and this evil laid hold of the hearts of men and acquired a 
terrible power over them. Hence in Holy Scripture we read much 
about error and blindness, deception and falsehood. But when our 
Saviour came, He proclaimed the truth, pure and uncontaminated 
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with error. For three years He went to and fro in Judaea and 
Galilee, preaching His holy Gospel. The laborer left his plough, 
the shepherd his flock, and the artisan his trade; from all directions 
men gathered round Him, listening eagerly to every word that pro- 
ceeded from His Divine Lips, and saying, “Never did man speak 
like this Man.” 

Thus Jesus made known the truth, and He preserves us in the 
same truth, because He established in His Church an infallible 
teaching office, and conferred upon this office the continual help of 
the Holy Ghost, so that neither the folly nor the malice of men can 
falsify or distort the Gospel that it teaches. Our Saviour’s words: 
“He that heareth you, heareth Me,” are true not only of the Apostles, 
but of their successors in the teaching office of the Church. There- 
fore through the teaching office of the Church we too are preserved 
in the truth. 

3. Jesus is the Life. By sin death obtained dominion over the 
world, death both of the body and of the soul. “By one man sin 
entered into this world, and by sin death,” as St. Paul tells us. The 
death of the body was hard and painful, but far worse was the 
death of the soul, which robbed a man of sanctifying grace, and 
of God’s love and friendship, excluding him from heaven and 
assigning him to hell. 

Then Jesus Christ came down and by dying on the Cross restored 
life to the world. There on the Cross He roused mankind from 
the sleep of death, and infused into them the life of grace. On the 
last day He will say to those who have followed Him faithfully: 
“Come, ye blessed of My Father, possess you the Kingdom pre- 
pared for you,” and they will enter upon everlasting life, where 
there is joy, but no suffering; life, but no death; and happiness, but 
no sorrow. 

We see, therefore, that our salvation is in Jesus; He is the Way, 
the Truth and the Life. He has opened to us the way to Heaven 
and guides us along it. He has revealed to us the truth, and pre- 
serves us in it. He has brought us life, and will summon us some 
day to live with Him for ever. What more could He possibly have 
done for us? No one else can do for us what He has done. ‘There- 
for it is a most sacred duty to cling to Him and serve Him with 
unfailing loyalty all the days of our life. May we make it our 
delight to fulfil this duty to the end. Amen. 
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FOURTH SUNDAY OF ADVENT 
ON PREPARING THE WAY OF THE LORD 


Although St. John the Baptist lived nineteen hundred years ago, 
his words and his exhortation to penance are as applicable to us as 
they were to the people of his own time. We, too, have to prepare 
the way of the Lord, and, in our case also, to fill up valleys and 
bring low mountains is a task requiring much labor, many efforts, 
much patience and much perseverance. 

In comparing true penance with such work as this, St. John in- 
dicates the amount of toil, self-conquest and perseverance needed, 
if our penance is really to be pleasing in God’s sight. Our Divine 
Saviour taught the same lesson when He said: “The Kingdom of 
heaven suffereth violence, and the violent take it by storm.” We 
must do violence to ourselves in order to reach heaven; we must 
shrink from no pains and no exertions; we must fill up all the valleys 
and bring low all the mountains that separate us from Christ, be- 
cause in Him alone is our salvation. 

1. What are the valleys separating us from Christ, and requiring 
for-that reason to be filled up? The chief one, with which all the 
rest are connected, is the valley of unbelief. It must be filled with 
firm, unwavering faith in all that God has revealed, and all that the 
Catholic Church, the pillar and stronghold of truth, bids us believe. 
This faith makes it possible for our Saviour to come to us, and, 
without such faith, we can never please Him. Christ can not bring 
salvation to one who has no faith, for “he that believeth not shall 
be condemned.” 

The second valley that we have to fill up is want of charity. God 
is love, and love is the chief thing that He asks of those who believe 
in Him. They must love Him and love also their fellowmen, as 
our Saviour said when asked which was the great commandment: 
“Thou shalt love the Lord thy God with thy whole heart,” etc. Our 
Lord explained clearly how our love of God reveals itself, for He 
said: “He that hath My commandments and keepeth them, he it 
is that loveth Me.” What we must avoid in order not to offend 
against charity towards our neighbor is taught us by the Wise Man 
in the words: “What thou wouldst not that men should do unto 
thee, this must thou not do to another.” If, then, we cherish this 
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twofold love in our hearts, and practise charity towards God and 
our neighbor, our Saviour will come to us and abide with us. 

When once these two valleys have been filled up, the valley of 
unbelief with true faith, and that of uncharitableness with real 
love, it will be less difficult to fill up those that still separate 
us from Christ. These are the valleys of impurity, injustice, 
slander and calumny; and they are incompatible with true faith and 
charity. It may cost many efforts and great exertion to fill them 
up, but remember, our happiness or our misery for all eternity de- 
pends upon our doing so. 

2. But this is not all. We have also to bring low every mountain 
and hill that are obstacles preventing our Saviour from coming 
to us. These chief obstacles are pride, arrogance and self-love, but 
there are others also—avarice, envy, greed, intemperance, etc. 

Our Lord comes in humility and lowliness, and to the humble 
alone does He bring grace and salvation. Whoever desires to be 
His disciple must strive to become like Him, and deny himself, 
for Christ said: “If any man will come after Me, let him deny 
himself,” and “Everyone that exalteth himself shall be humbled, 
and he that humbleth himself shall be exalted.” If, then, you desire 
our Saviour to come to you, acknowledge your own frailty and sin- 
fulness, and confess that in Christ alone salvation is to be found. 
You know well enough that you can never secure the salvation of 
your soul and eternal happiness by means of the good things of 
this world, its treasures and riches. Consider well our Lord’s 
words: “What shall it profit a man if he gain the whole world, and 
suffer the loss of his soul?” “Seek ye first the Kingdom of God 
and His justice, and all these things shall be added unto you.” Let 
us resolve to seek first the Kingdom of God, and to prepare the 
way of the Lord by having a firm and lively faith in the truths that 
He has taught us, by cultivating active charity towards God and 
our fellowmen, and by living a life of justice, humility and self- 
denial, for such a life will certainly be free from at least all grievous 
sins, and, when it is over, we shall behold the salvation of the 
Lord. Amen. 
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THE SUNDAY AFTER CHRISTMAS 


SURVEY OF THE DYING YEAR 


To-day’s Gospel ends with the words: “The Child grew and 
waxed strong, full of wisdom, and the grace of God was in Him.” 
We also ought to grow in goodness and virtue, and wax strong in 
the faith by leading truly Christian lives, and we ought to do our 
best to preserve within us the grace of God, or to recover it, if we 
have lost it. Are we doing this? Now is the time when we ought 
to examine ourselves on this point, as the old year is so nearly at an 
end, and the new year is just beginning. 

1. Let us look back at the past year and ask ourselves whether 
we have been growing in goodness. Can we truthfully say that 
we have improved during this year? Have we always resisted evil 
and aimed at doing right? Have we been careful to avoid sin and 
all occasions of sin? And, above all things, have we practised the 
virtues that as Christians we are bound to practise? Would that 
we were able to answer all these questions in the affirmative! Un- 
happily we must acknowledge that all is not well with us, and some 
will perhaps make the sad discovery that they have become worse, 
and not better, during the past year. They will have to say: “Again 
and again I have altogether abandoned the struggle against evil, or 
have carried it on in a half-hearted way, so that I have constantly 
fallen into sin. I have not triumphed over evil, but evil has tri- 
umphed over me.” Many others will have to confess that they 
have troubled very little about doing right ; they have taken no pains 
to practise the Christian virtues; they often had an opportunity 
to say a good word or do a good action, but through carelessness 
and indolence they wasted all their opportunities. They have been 
careful to provide for the body that perisheth, but they have done 
little or nothing for their immortal souls. How can men be so 
foolish ! 

2. How have you practised your religion during the past year? 
Have you always faithfully obeyed the rules laid down for your 
guidance? What about the great Commandment that Jesus Christ 
our Lord made binding upon all Christians universally? “Thou 
shalt love the Lord thy God with thy whole heart, with thy whole 
soul,” etc. Have you observed the Commandments of holy Church? 
Have you heard Mass with devotion every Sunday and on all the 








i - 





102 THE HOMILETIC MONTHLY 


festivals of obligation? Have you been careful to keep Sundays 
and festivals holy? Have you received the Sacraments often? 
Have you abstained from flesh meat on the days when it 
is forbidden? Can you answer “Yes” to all these questions? Or 
must you to your shame confess that you have seldom obeyed the 
Commandments of God and of His holy Church, that you often 
might have gone to Mass, but stayed away through want of zeal 
and lively faith? Have you fulfilled the duties of your position 
in life? As a father or mother, have you always taken care of 
your children, and tried to lead them to do right and to avoid evil? 
And you children, how have you behaved towards your parents? 
Have you always remembered the Fourth Commandment: “Honor 
thy father and thy mother, that thou mayst live a long time, and it 
may be well with thee.’ How many will have to acknowledge their 
guilt and say, like the poor publican: “O God, be merciful to me, 
a sinner!” 

3. Whoever commits grievous sins loses sanctifying grace and 
ceases to be a child of God and an inheritor of the Kingdom of 
heaven. Being mindful of human frailty, God has given us the 
means whereby we may recover the grace that has been lost, and 
preserve it when we have recovered it. If, after baptism, a Chris- 
tian commits a mortal sin, he must have recourse to the holy Sacra- 
ment of Penance, in order to cleanse himself from sin and recover 
sanctifying grace. Have you done this whenever you have sinned 
grievously ? . 

In order that we, poor, weak mortals, may not succumb to evil, 
but resist it, and so preserve sanctifying grace in our hearts, God 
has commanded us to pray: “Watch and pray, that ye fall not into 
temptation.” Have you paid attention to these words of Holy 
Scripture? Have you been diligent in prayer? Have you prayed 
in the morning before beginning your day’s work, and asked God 
for help, strength and protection during the day? Have you thanked 
Him at night for all that He has done for you? If we all prayed 
regularly morning and evening, we should be much better than we 
are, and much happier, because we should always be in the grace 
of God. But by our own fault, our own carelessness and indiffer- 
ence, we often fall into sin, and find it very hard to extricate our- 
selves from it. How sad will be the end of a man who habitually 
neglects prayer, if death overtakes him unawares, and he passes 
away, not being in the state of grace! 
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If we must now confess that we have in many ways failed in 
our duty hitherto, and that we have sinned by breaking the Com- 
mandments of God and of the Church, we ought not to lose courage. 
No, let us bestir ourselves at the beginning of the new year, and 
resolve to lead better lives henceforth. Let us avoid evil and do 
good; let us live as true Christians, in obédience to God and the 
Church, and let us above all be anxious for the welfare of our im- 
mortal souls, living in and working with the grace of God, and then 
our Lord will bestow upon us in abundance happiness and blessings 
for the new year. Amen. 








SERMONS ON THE GOSPELS OR EPISTLES 


SECOND SUNDAY OF ADVENT 


ST. JOHN, SYMBOL OF A SOUL SEARCHING FOR GOD 


BY THE REV. JOSEPH MCSORLEY, C.S.P. 


“Art thou He who is to come?”—From the Gospel of the day. 


SYNOPSIS.—Each of the Christian virtues finds a representative amongst 
the saints. St. John the Baptist is “the preacher of penance,’ a virtue 
so hard to learn that it would die out of the world but for the Catholia 
Church, which stimulates the practice and prevents the abuse. 


In to-day’s Gospel St. John is like a symbol of the human soul search- 
ing for God. The signs offered him by Christ are very different from 
what worldly-minded people would expect. But St. John is able to dis- 
cern Christ's Divinity under the disguise of lowliness. This is due to 
the fact that his soul has become keen of vision through long years of 
penance. Such a test is often put to men; and those who have been 
self-indulgent are usually unable to perceive the hidden truth; or, if they 
do perceive it, they are too weak to follow its bidding. Penance, there- 
fore, is of immense importance to spiritual progress. 


If we undertake the practise of penance, the world will oppose us. 
It consents to our sacrificing ourselves for material profit, but not for 
spiritual gain. Nevertheless, we should persevere in the path of self- 
renunciation; and we shall be glad eternally. 


The saints of God, dear brethren, are made up of a varied host. 
Among them, each virtue, each method of striving after holiness 
finds its representative. That saint, whose rugged characteristics 
are outlined in this morning’s Gospel by the quoted words of his 
disciples, is ranked as “the preacher of penance.” It was the 
mission of St. John the Baptist to prepare men’s hearts for the 
advent of the Son of God; and this he did by giving in word and 
deed a life-long lesson on the necessity of repentance and austerity. 

Now, penance is a virtue that is hard to learn. It gets into the 
souls of men only by following the path of greatest resistance. 
Human nature struggles hard; reason argues; the will rebels. So 
much of renunciation as may be demanded by the interests of good 
discipline, this the world can understand, but no more. And unless 
grace wins an unusual victory, it is likely that “common sense, prac- 
tical views,” will prevail in the ordering of our soul’s routine. Rela- 
tives and friends stand aghast at the proposal to enter upon a life of 
penance. Parents are almost frantic with grief. It is over the 
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dead body of our natural self that we must step forward to any 
such undertaking. 

This fact will help us to understand the difficulty of maintaiaing 
the Gospel ideal of penance in private life, or as a public principle. 
Often the individual is tempted to doubt or denial; often the pro- 
fessed interpreter of Christ’s teaching attempts to explain it away. 
Few things have been harder to defend against the misunderstand- 
ings and the ill-will of men. Yet this office of defence the Catholic 
Church has exercised with marvelous success. She has protected 
the virtue of penance against the danger of neglect and the opposite 
danger of exaggeration. Others who set themselves up as Christian 
teachers have begun by minimizing the necessity of penance, and 
then have ignored the practice of it, and finally have utterly repudi- 
ated that super-nature idea of penance which John preached and 
which alone is properly Christian. For penance is something over 
and above the mere practice of self-discipline for the sake of good 
order. It is a means for making the soul more spiritual, less de- 
pendent upon the material visible world. It unites the creature in 
sympathy and will closer to the Creator. Both as to principle and 
practice the Catholic Church has been uncompromising. This is 
now so widely recognized that almost as a matter of course the man 
or woman who seeks direction and assistance in a career of heroic 
renunciation has recourse to the Catholic Church, draws upon her 
world-wide, century-old experience, leans upon her precise and 
authoritative regulations. She, and she alone, can guarantee to safe- 
guard a man from error and to provide him with opportunity. 
Under her supervision penance is organized, is controlled; and 
thus it is kept alive and healthy within her jurisdiction, while else- 
where it first runs into excess and then perishes miserably. 

The worth of penance is illustrated in the life of John, the holy 
precursor of our Lord. Not personally visible in the scene of to- 
day’s Gospel, he is, as it were, in the background suggesting the 
questions of his disciples who actually do appear. Sending them 
forward with a demand for Christ’s credentials of divinity, he seems 
to be a symbol of the human soul seeking anxiously for the hidden 
God. By penance purified, by prayer strengthened, watchful, alert, 
responsive, he startles us with the blunt directness he uses in his 
challenge to the teacher who professes to reveal the way to heaven: 
“Art Thou He who is to come?” It is as if he said, “What proof 
can you offer us?” 
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Very significant indeed is the answer of our Lord. The whole 
world had been expecting the coming of a king. Power was to be 
the sign of Him. Mastery over men, and royal splendor, and 
sovereignty unto the ends of the earth, and a race of worshippers, 
these for the many would have been evidence that the Messiah 
really had come. But no such proofs as these are offered. Christ 
answers by a simple statement of the degree of His devotedness 
to the service of the poor and afflicted members of the human family. 
“Go and relate to John what you have heard and seen. The blind 
see, the lame walk, lepers are cleansed, the deaf hear, the dead rise 
again, the poor have the Gospel preached to them. And blessed is 
he that shall not be scandalized in Me.” It looked like an answering 
challenge sent back to the hermit whose disciples had come to in- 
vestigate. It was like a test of John’s spirituality, as if Christ had 
said: “Tell John you have found not a King of kings, but a Servant 
of men. Blessed is John, if in the humble Servant of men he can 
discern the invisible presence of the Son of God.” 

Such a test as this, dear brethren, the soul of the Christian must 
be ever prepared to meet, the test of being able to recognize God 
in disguise, of piercing through appearances that check and repel 
the worldly-minded. Wisdom and power that are superhuman, the 
lighting of the midnight sky, the gilding of the sunset cloud, the 
whirling of the storm and the crashing of the thunderbolt—these 
seem to be deeds fit for God and giving due evidence of His presence 
in the world. The crown and throne, the kingly sceptre and con- 
quering sword, are unquestioned signs of royalty. But to be poor 
and the servant of the poor, to have to do with beggars and lepers 
and buried corpses—it is a shock to the worldly-minded when these 
things are held up as proofs of God-likeness, as evidences of Divine 
activity. And, generally speaking, from all claims that rest on such 
proofs as these, the worldly-minded will shrink away disgusted, not 
persuaded. 

Now, if there be any type of mind that can always penetrate 
through the veil of human lowliness to the inner reality of Divine 
greatness, certainly it is the mind that has been made keen in the 
training-school of penance. Not the wise and the prudent of this 
world are the sure guides in the ways of God, but the little ones 
with their unspoiled simplicity. In the days of Christ there were 
philosophers of immortal fame; there were writers, orators, rulers, 
generals, whose brilliant gifts remain still undimmed by the passing 
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centuries. But these great men were far less capable of distinguish- 
ing between spiritual reality and sham than was the rough, unlearned 
son of the desert who, standing apart from the world, towered also 
above it, looking down from the magnificent height of his supreme 
renunciation, on those lesser souls whose ambitions had all been 
gratified, correcting the wisdom of the busy schools by what he had 
learned through fasting and in hours of lonely prayer. 


Such will ever be the fruits of penance, dear brethren—unusual 
light, exceptional strength, a keener vision and a more powerful 
will than human nature of itself attains to. Under the piercing 
gaze of the soul disciplined by years of brave and cheerful austerity, 
husks and coverings fall away from earthly things, their inner hol- 
lowness is disclosed. From the beginning indulgence has made men 
blind; and, until the end, it will ever prevent their seeing the real 
truth, the facts of life. How often is the most shameless lie, the 
crookedest, meanest course of conduct, the most appalling crime, 
cloaked, adorned, idealized and honored by the man whose inner 
eye the habit of selfishness has darkened! How often the same 
man remains totally unconscious, irresponsive, before the appeal 
of some great spiritual opportunity, perhaps the greatest of his life- 
time! Or, if not wholly blind, how often is he helplessly weak! 
Of what avail to him, to be dimly aware of Christ’s passing, if he 
has neither the courage to cry out nor the will to follow after? 


This present season, dear brethren, is a season of preparation. 
It is a time when we should devote some thought and effort to 
making ready for such graces as the Lord may see fit to send us. No 
doubt there are many among us for whom it would be especially 
profitable to reflect upon the great principle of the spiritual life 
suggested by St. John’s preaching, namely, that penance is a neces- 
sary preparation for the seeing and the serving of God. St. John 
had not been a great sinner. He was not called to expiate personal 
faults by years of punishment. But as he was by nature and by 
grace wonderfully innocent, so also he was by nature and by grace 
exceptionally austere. And he, of all the world, was chosen to be, 
as it were, the man who first publicly saw God and pointed Him 
out to other men. We should remember this, we who shrink from 
penance and then wonder why, in the things of God, we remain so 
wofully blind. One can not be, at the same time, self-indulgent 
and spiritually alert. One can not be devoted to one’s own comfort, 
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and still properly zealous for the interests of God. Either Christ 
or self must rule in the soul; both can not be masters. 

The world, of course, neither recognizes nor approves this prin- 
ciple. Common sense challenges it. Reason picks the proof of it 
to pieces. Our friends first tease, and then chide, and then suspect, 
and then punish us, if we uphold it. Relatives reproach us, weep- 
ing. Thus it has ever been and will always be. To renounce 
present income, or comfort for the sake of a probable later gain 
of money, or of honor, meets with the world’s high approval. We 
may give away the best we have, if we count upon getting it back 
in the form of material gain. But to surrender solid, marketable 
goods, or social opportunities, or professional advancement, or time, 
or health, or strength, or pleasure, for the purpose of getting in re- 
turn a clear vision of God and a stronger will to serve him, this is 
—why, it is nothing less than unspeakable folly, the unspeakable 
folly of the Cross. 

Let it be ours, nevertheless, this unspeakable folly; and we shall 
never regret having chosen it. Sometimes we shall be confronted 
with the necessity of choosing between two alternatives, one of 
which promises glory and comfort, whereas the other presents only 
an opportunity of service and sacrifice. In such cases it will be 
well to remember the answer of Christ to the disciples of John, to 
recall that our Lord made it the proof of His Divine mission, to be 
found among the poor and needy, helping them by every gift in 
His power. A like activity on our part will assist us to resemble 
Him. And, in eternity, we shall be doubtless glad that, like the 
Saviour, we did in this life follow the path which is least acceptable 
to selfishness, the path which is rough, strewn with chances to prac- 
tise the most trying kinds of penance. 
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FEAST OF THE IMMACULATE CONCEPTION 


BY THE REV. H. G. HUGHES 


“Thou art all fair, my beloved, and there is no spot in thee.”—Cant. iv, 7. 


SYNOPSIS.—There is but one subject on which a preacher can speak to- 


day—the Immaculate Conception. Yet how can mortal man find words 
to speak of the sanctity of Mary, greatest miracle of grace, most perfect 
fruit of Redemption? No human mind can rise to a full comprehension 
of Mary and of her position, for these are part of the great Mystery 
of the Incarnation. Ask the Saints, ask the Church what we are to say 
of Mary. The reply will be a chorus of praise that it would be an ex- 
aggeration to apply to the highest angel. But it is not too much to apply 
to the Mother of God. Words of St. Germanus. 

Yet all can be summed up in one word—she ts the MOTHER OF GOD. 
Hence all her other prerogatives. We can go on to invent loving titles 
to bring out all that this means and all that follow from it; but nothing 
can equal the scriptural statement that she is the Mother of God. Hence 
we declare her ever-virgin; full of grace, most blessed of all women, 
and many other wonderful things; but to-day we will dwell on the truth 
that she was conceived Immaculate. 

WHAT THE IMMACULATE CONCEPTION MEANS—there is much misappre- 
hension of this Catholic doctrine. What it does Not mean—not to be 
confused with the Virgin Birth of Jesus. Statement of the Catholic 
Doctrine in full. Surely when we think of Mary’s position as chosen 
Mother of her God, we could not accept anything else than this truth 
of her Immaculate Conception. For when we say that she is the Mother 
of God, this is LITERAL TRUTH. Explanation of what is involved in her 
being the Mother of God. Hence, if it be asked why Mary should have 
been conceived Immaculate we may ask in turn—could it have been 
otherwise? Could she have been for one instant a child of wrath, a 
trophy of Satan’s victory; under the curse of sin? A thousand times 
no! We are sinful, but “Thou art all fair,’ etc. The Immaculate Con- 
ception is to us a glory, a hope, an encouragement. Through the ages, 
with clearer and clearer voice, the Church has proclaimed that Mary, 
and sin have nothing in common. Fathers, councils, popes, liturgy, the 
Church’s services, practices, prayers, are all evidence of the Church's 
mind, that this is a revealed truth. 

Thank God that it 1s a revealed truth; for God’s glory, for Mary's 
honor, which is the honor of Mary’s Son, for the honor of our ¢om- 
— humanity, thank God that it is so, and that none can lift his voice 
to deny it. 

By her word of consent, by her conformity to God’s will in the Pas- 
sion, by her tender care of Jesus, etc., Mary cooperated in our salvation. 
And she cooperates still by her prayers, so that she ts “our life, our 
sweetness, and our hope.’ And so we ask again, could she who cooper- 
ated in the victory over sin, ever have had anything in common with 
sin? Now a question fie ourselves. We have seen Mary's position in re- 
gard to God’s plan of salvation—does she hold a corresponding place in 
our love and veneration, our thoughts, prayers, lives, our warfare against 
sin? If not, it is not for want of proofs of her power. But we'live in 
a non-Catholic land, where there is little around us to remind us of her. 

We must not let the cold, unloving spirit around us grow into ouR 
hearts. What kind of Catholics are we if we love her not? What kind 
of success can we expect in our warfare if we neglect so great an ad- 
vocate? We cannot love her too much. Let her name be ever on our 
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lips; let her altar be thronged by her devoted children. She will be 
our refuge, our hope, the Mother to whom we will hasten in sorrow 
and in joy, and if we have sinned, let us go to her; she will lead us for 
pardon and grace to her Son. 


There is but one subject, dear brethren in Jesus Christ, upon 
which a preacher can appropriately address you to-day. Of whom 
else can I speak to you on this happy festival than of that great, 
that all-holy One whose Immaculate Conception we are this day 
celebrating—of Mary, the ever Virgin and most holy Mother of 
God? 

Yet how shall mortal man be able to conceive thoughts that shall 
truly represent the surpassing excellence, the exalted dignity, the 
perfect sanctity of Mary? How shall human lips frame words that 
shall convey to you an understanding of the magnificence, the pure 
perfection, the gracious sweetness of her who is the greatest miracle 
of grace Divine, the most perfect fruit of the redeeming Blood of 
Jesus Christ? 

Dear brethren, no human mind can rise to a full comprehension 
of what Mary is, of all that God has made her: for her position, 
her office, her unique prerogatives, her close and intimate relations 
with the Adorable Trinity are part of the ineffable Mystery of the 
Incarnation, in which she is the Divinely chosen instrument by 
means of whom the Eternal Word of God took flesh and came 
amongst us, assuming to Himself our human nature. And Mary 
was the means by which God’s only-begotten Son did this; for in 
her and of her, through the operation of the Holy Ghost, God took 
flesh, was “conceived by the Holy Ghost of the Virgin Mary, and 
was made Man.” 

Ask the saints of God, those pure souls to whom the Holy Spirit 
has spoken in the time of prayer; ask the Church of God, whom the 
same Holy Spirit by Christ’s own promise guides into all truth— 
ask these what we are to say of Mary. The reply will be a chorus 
of praise and admiration which it would be an exaggeration to apply 
to the highest angel who worships at the very Throne of God. But 
it is not too much to give to Mary; it is not too much to ascribe to 
her who alone of all created personalities stands in that unique and 
intimate relationship to God, her Son, and to the three Divine Per- 
sons, which exalts her unapproachably above the highest ranks of 
the angelic hosts. 

“Hail Marty,” writes St. Germaine, “full of grace, holier than the 
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saints, higher than the hosts of heaven, more glorious than the 
Cherubim, more worshipful than the Seraphin, more to be venerated 
than any other creature.” 

Yet, dear brethren, we can sum up all the glories of Mary in one 
word—she is the Mother of God. In that is the reason for all the 
other immense prerogatives and graces. When we have said that 
Mary is the Mother of God we have said all, and we have accounted 
for all. When we have said that—and it is what the holy Gospels 
say of her—we may go on to invent with loving ingenuity, phrase 
after phrase, title after title, under the guidance of the holy Catholic 
Church that knows her so well, in order to bring out as far as we 
can in all their bearings the significance and the implications of that 
title, “Mother of God,” and to mark those varied glories and graces 
that God has poured out upon her to fit her for His Son; but 
nothing that we can say, nothing that we do say, nothing that the 
holy Church says of Mary can equal, much less surpass the honor 
that is given her by that original statement, that Scriptural state- 
ment, that she is God’s own most blessed Mother. 

Because of this original prerogative we proclaim that Mary is and 
ever was a most holy unblemished Virgin, unsullied in body as in 
mind, whose purest soul never was even lightly brushed by one touch 
of the slightest sinful thought. And she is thus—God has seen to it 
that she should be thus, because He chose her to be the Mother of 
His Son. We proclaim, with holy Church, that she was endowed, in 
the most exalted degree, with all holy and perfect virtues; full of 
grace, the most blessed among all women, because she was elected 
to that Motherhood Divine. 

Many other great and magnificent things we rightly say of her, 
which I may not dwell on now, but to-day especially, with solemn 
rite and high festivity we proclaim with the Church of God through- 
out the world that she was conceived immaculate, the only one of 
this poor fallen race of man who never fell under the curse of 
Adam’s sin; and we say that nothing less would have befitted her 
who was to be the Mother of God. 

You know, dear brethren, what is meant by the Immaculate Con- 
ception of the Blessed Virgin Mary. Since, however, there is much 
misapprehension outside the Catholic Church as to what it signifies, 
and as there may be some here to-day who are not clear as to the 
exact meaning of this doctrine of our holy religion, I will try to 
explain that meaning as briefly as I can. 
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And first, the doctrine of the Immaculate Conception of Mary has 
nothing to do with the way in which she came into this world. It is 
not, I mean, a question of her having been brought into the world in 
some miraculous manner. That is altogether a different question 
from the one we are concerned with now. Neither has it to do 
with the miraculous way in which Mary conceived and brought 
forth Jesus—that is the Catholic doctrine of the Virgin Birth. 

The Immaculate Conception means that, through the merits of the 
Precious Blood of Jesus, which God foresaw and accepted from all 
eternity, Mary was filled, from the very first instant of her existence 
as a living human being, with Divine sanctifying grace, and thus, 
by a singular privilege, was preserved from bearing even for one 
single instant that original sin of Adam in which all others are con- 
ceived and born; or from coming for any least fraction of time 
under that original curse. 

And surely, dear brethren, when we think of what was involved 
in our Blessed Lady’s position as Mother of her Creator, we can not 


for one moment tolerate the thought that it could have been other- 


wise with her. For when we say that Mary is the Mother of her 
God, we mean what we say. It is no mere metaphor, it is no analogy 
even; it is fact, and sacred, revealed, literal truth. From the first 
instant of the Incarnation, from that moment when she said to God’s 
angel, “Be it done to me according to Thy Word,” Mary was to God 
Incarnate within her all that a mother is to a merely human child. 
From her pure substance and flesh His sacred Body was formed; 
truly she conceived Him, truly she bore Him. This was brought 
about, indeed, in a miraculous and unprecedented manner by the 
sole operation of the Holy Ghost, without the intervention of any 
creature, but the fact is the same; and the One to whom Mary was 
from that first moment of happy consent, true Mother, and to whom 
God alone was Father, was God Himself, the Eternal Word, a Di- 
vine Child, the Second Person of the Blessed Trinity now existing in 
a twofold Nature, human and Divine. 

So, dear brethren, if reason be demanded why Mary was con- 
ceived Immaculate, I ask can any of us endure to think for a 
moment, can any Christian at all who has once realized the position 
of the holy Mother of God, bring himself to think for a moment 
that God would have permitted that she ever should have been a 
child of wrath, displeasing to the pure eyes of Him who had chosen 
her out from all eternity to bear His Son; that she ever could have 
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been a trophy of satan’s victory, under the power and curse of sin, 
excluded from the friendship of that God who was to be her son— 
that she, who was to be His Mother, could have been an outcast 
from Him, under a curse, a spoiled work of the Creator, who had 
made her that she might be His Mother? 

Yet, if the Immaculate Conception were not, as it is, the very 
truth of God, we should have to say that all these sad, these dis- 
honoring, these terrible things were true, at least for a time, about 
our dear Mother, about God’s own beloved Mother. 

No! A thousand times no! We can not bear to think even such 
a think. We, indeed, are sinful; we are defiled; we were conceived 
and born in sin; but “thou art all fair,’ O Mary, “and there is no 
spot in thee.” Thy Immaculate Conception is to us a glory, a delight, 
an encouragement, a hope for our own cleansing, for our own heal- 
ing and purification at the last. 


Through the ages, with clearer and clearer voice, the Church has 
proclaimed that Mary and sin have nothing in common, and never 
had. From Christian fathers, from the history of the Church’s 
long centuries of life, from the solemn edicts of councils, from the 
teachings of the successors of St. Peter, from the Church’s Liturgy, 
her public services, her practises, her prayers, we can bring a great 
mass of evidence to show that down to the great day when the Vicar 
of Christ solemnly declared that Mary’s Immaculate Conception is 
a truth contained from the beginning in the deposit of truth revealed 
to the holy Apostles, the Church has ever kept it in her heart, has 
ever refused to connect for an instant the holy name of Mary with 
the dreadful curse of sin. 


Thank God, dear brethren, that the Immaculate Conception of 
Mary is a revealed truth, and that the holy Church of God has put 
it beyond all controversy by solemnly defining it. For God’s own 
glory, for Mary’s honor, which is the honor of her Son, for the 
honor of our common humanity of which Mary is the ornament, 
thank God that it is so, and that now none can raise his voice to- 
day to deny it without making shipwreck of the Faith. 


By her word of faithful, willing obedience, dear brethren, “Be 
it done unto me according to thy word,” to hear which earth and 
heaven hung upon her lips; by her tender care of Jesus, by her 
martyrdom of sorrow as she sacrificed Him in conformity to God’s 
most holy Will, by all that her Divine Motherhood involved, Mary 
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was indeed a sharer, a willing and active cooperator in that great 
salvation won for us by the shedding of the Blood of God Her Son. 
And still she carries on that work of cooperation by her prayers; 
and by virtue of those prayers she is, after her Son, our life, our 
sweetness and our hope. And so we may ask again, could it be that 
she who was thus chosen to stand beside her Son in His mighty 
war against sin and the devil and all the powers of hell—could she 
for one moment have had anything in common with them? No, 
indeed, no more than light has anything in common with darkness, 
dazzling purity with loathsome corruption! 

And now a question for ourselves. We know what place Mary 
holds, as Mother of our Redeemer, in God’s plan of salvation ; how 
from all eternity the Mother was associated with the Son in the 
Mind and Decrees of God as co-redemptrix ; does she occupy a cor- 
responding place in our love, our veneration, in our thoughts, in our 
daily lives, in our prayers, in our warfare against sin? If not, it is 
not for want of proofs of her power. Every page of the Church’s 
history is bordered and illuminated with miracles and graces wrought 
through the power of Mary’s intercession. And are there any of us 
dear brethren, that can not point to great things done in our own 
lives in answer to our invocation of that most blessed Mother? But 
alas! we live in a non-Catholic land, where people do not believe in 
her greatness, where no sweet image of her calls her to our minds 
at every turn, where no sweet melody of bells from a hundred 
steeples calls us thrice each day, at morning, noon and night, to offer 
her our prayer and praise. We must not let the cold, unloving spirit 
round us grow into our hearts. Dear brethren, what sort of 
Catholics are we if we have not a tender, affectionate devotion to our 
dear Mother? What great hope, nay, what hope at all can we have 
of a successful fight against the powers of evil if we seek not the aid 
of so moving an Advocate, so powerful a Defender, so terrible an 
Adversary of hell—of her between whom and Satan God Himself 
has set undying enmity, saying to the serpent: “I will put enmities 
between thee and the woman, and between thy seed and her seed.” 
We can not love her too much, whom Jesus loves so well; we can 
not honor her too much whom He has raised so high. Let her holy 
name be ever on our lips; let our prayers be ever rising to her 
throne; let her altar be daily thronged by her devoted children. She 
will be our refuge in temptation, our hope in distress, the Mother 
to whom we will hasten in sorrow and in joy; and if we have sinned, 
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let us go to her, and she will take us by the hand and lead us for i 
mercy, pardon, and grace to the Sacred Feet of her well-beloved Son. 





THIRD SUNDAY OF ADVENT. 


BY THE REV. JOHN J. HURST 


“I am the voice of one crying in the wilderness: Make straight the way 


ST. JOHN THE BAPTIST \ 
| 
| 

of the Lord.”—St. John i, 23. i 


SYNOPSIS.—1. St, John, one of the most interesting and admirable fig- 
ures of Bible history. The picture by which the nations would recog- i 
nize the Messiah receives its finishing touch when he points to the HY 
Saviour and says, “Behold the Lamb of God. Hi 

2. The Mission of the Baptist. How God deigned to use him as the Ht 
means to dispose and prepare the Jews for the advent of their heavenly i 
King. i 

3. How he prepared himself for his mission by a life of prayer, 
penance and contemplation. 

4. The Jews at a loss to place John. “Who art thou?” The merit | 
of his reply. | 

5. Humulity the keynote of his character and the source of his great- 
ness. 

6. The humility of the Baptist compared with the vainglory of some 
Christians. Mistaken notion of this virtue. | 

7. Humility not a mark of weakness or instability of character, but 
the asset of a broad, vigorous mind; the badge and characteristic of all 

the great servants of God. : 

8 The work that lay towards the fulfilment of the Baptist’s mission. it 
How he accomplished it. The character of his preaching. His death. i 
9. The Catholic Church alone possesses all the marks of virility of i 
her herald. The only one true Church. Our duty as Catholics. : 





10. The universality of the Baptist’s mission. The necessity of Pen- Hh) 
ance. 

Next to the members of the Holy Family there is no other who 
holds a place so unique in Bible history, nor one whose life and | 
character evoke so much interest and admiration, as John the Baptist. i 
Through the vista of ages that elapsed from the time of the promise i 
prophet after prophet arose to fill in the outline of the picture by ; 
which the nations would recognize the Messiah come amongst them. i 
Stronger and stronger grew the coloring, brighter and brighter the | 

iH 
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tints, clearer and clearer the delineation as each succeeding Divinely 
inspired artist contributed his sketch, till the whole tableau received 
its finishing touch when John, on the banks of the Jordan, pointing 
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to the Living Word, said: “Behold the Lamb of God, behold Him 
who takes away the sin of the world.” 

The mission of John the Baptist was, as we learn from himself, 
to make straight the way of the Lord. These are the words of 
Isaias, which John applies to himself. The metaphor, doubtless 
borrowed from a custom which obtained in Eastern countries when 
potentates were about to visit outlying provinces, is at once forcible 
and expressive. The absence of regular roads in rural districts 
necessitated the sending of a herald in advance to proclaim the visit 
of the king and to cause his subjects along the contemplated route 
to construct a ready and expeditious means of transit. In such a 
manner did God mercifully deign to use His precursor John as the 
means to prepare and dispose the Jews for the coming of their 
heavenly King. ‘Behold, I send my angel before thy face, who 
shall prepare the way before thee” (Mal. iii, 1). 

To fit himself for his divinely appointed mission, John at an early 
age withdrew to the desert, where amid rugged hills and yawning 
chasms he gave himself up to a life of the most austere penance 
and mortification, subsisting only on locusts and wild honey, and 
clad in a coarse garment of camel’s hair. There, remote from the 
haunts of men and untrammelled by the usages of social life, his 
soul was free to soar aloft in contemplation of the eternal 
truths; to ponder on the attributes of God, glorifying His per- 
fections and adoring His Majesty with a clearness of vision and 
an intensity of feeling that, save those of Christ’s own household, 
mortals never enjoyed. Born and conserved in grace for a mission 
so sublime, he had a God-given appreciation of man’s immortal 
destiny and the consequences of the fall, while he regarded with a 
mind ravished by joy the fulfilment of the promise and pledge of 
man’s redemption in the presence of the Saviour on earth. 

No wonder the Jews were at a loss to discover the personality 
of the Baptist. Never before had such a remarkable man appeared 
among them. The austerity of his life, the singularity of his food 
and raiment, the new rite of Baptism which he introduced and, 
above all, the ominous character of his preaching, which sunk into 
their hearts and stirred them to their very depths, marked him out 
as a man of God. Was he Elias? From those same banks of the 
Jordan Elias had disappeared and his return was eagerly expected. 
No, he was not Elias, although according to the angel’s message to 
Zachary he had come in the spirit and power of Elias. In fact, 
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Christ himself had on one occasion referred to John as Elias: “Elias 
indeed shall come . . . but I say to you that Elias is already come.” 
Was he the Christ? The fulness of time had come for the fulfil- 
ment of the promise, and “all the people were of opinion and think- 
ing in their hearts of John that perhaps he might be the Christ.” 
But he confessed and did not deny that he was not the Christ. Nay, 
rather he deemed himself unworthy to loose the latchet of Christ’s 
shoe. What then? was he the prophet? The prophet here referred 
to was no other than Christ Himself promised them by Moses. 
“The Lord, thy God, will raise up to thee a prophet of thy nation 
and of thy brethren; like unto me, him thou shalt hear” (Deut. xviii, 
15). John could truly deny that he was the prophet they had in 
mind, but he could as truly affirm that he was a prophet and more 
than a prophet. But no, although he was filled with the Holy Ghost 
even from his mother’s womb, he did not aspire to rank with the 
lights of Israel. In the simplicity of his nature he regarded himself 
merely as a voice, the voice of one crying in the desert, an empty 
breath, a sound that breaks upon the air, then dies away. The 
merit of the Baptist consisted not in arrogating to himself claims 
to greatness which he believed he did not possess, but in representing 
himself just as he believed himself to be. 

Humility was the keynote of John’s character. It was the source 
of his greatness, and, so far from detracting from his prerogatives, 
it raised him to a pinnacle of fame greater than which none born 
of woman ever attained. By his example he has given a signal 
proof of the necessity of being possessed of this adorning virtue, 
which is the foundation of all the other moral virtues. 

The humility of the herald of Christianity might well put to 
shame many Christians to whom this is a foreign or unpractised 
virtue. There is a vain-glorious trait in human nature, born of a 
desire to excel, which if not repressed vitiates the whole mental 
range and prevents the individual from estimating his true worth 
or acknowledging his defects. Men generally are not content to 
be taken for what they are, but for what they aspire to be. They 
endeavor to impress others with a sense of their dignity and im- 
portance, and would resent rather than appreciate any insinuation 
that they are not, in most respects, greater than they seem. They 
pass through life in borrowed plumes, hardly ever condescending to 
wear their own colors. They associate humility with a certain 
weakness or instability of character, good enough for mystics or 
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visionaries, but out of place in this world of ours. Such people 
have a mistaken notion of humility and ignore the fact that the 
truly humble are alone truly great. 

Humility is not a mark of weakness or instability of character. 
It is the asset of a broad, vigorous mind. It was the badge and 
characteristic of all the great servants of God, the towers of 
strength and the lights of Israel. It was because of her humility 
that Mary was chosen to be the Mother of God, and that all nations 
have called her blessed, as she sings in her own canticle, the Mag- 
nificat : “Because He hath regarded the humility of His handmaid; 
for behold, henceforth all nations shall call me blessed.” Humility 
was pre-eminently the virtue of St. Joseph, spouse of the Virgin 
Mary, foster father of the Infant Jesus and guardian of Mother 
and Child. Because of his humility John the Baptist was exalted to 
so high a sphere, and Christ Himself preached his panegyric, testi- 
fying that of those born of a woman there was none greater than 
He. In fine, in humility Christianity had its birth, on humility it is 
founded, and by humility it flourishes. Our Divine Lord enjoyed 
the plenitude of every virtue and perfection. But from the moment 
of His birth in Bethlehem to the hour of His death on Calvary 
humility was the mantle of his existence. It is the apologia for his 
teaching and the signboard by which He invites disciples to His 
school. “Learn of Me, because I am meek and humble of heart.” 
If we would occasionally ask ourselves the question the Jews sent 
the priests and Levites to ask John, “Who art thou,” and listen to 
the echo of the Divinely inspired words of St. Paul answering, “If 
man think he is something whereas he is nothing, he deceiveth him- 
self,” then might we learn to regard our insignificance, acknowledge 
our worthlessness and admire and strive to imitate the humility of 
John the Baptist. “For not he who commendeth himself is ap- 
proved, but he whom God commendeth” (Paul ii, Cor. x, 18). 

Humility is not the only virtue of the Baptist that commands our 
admiration. It was indeed the foundation of his greatness, but it 
was linked to a stability of purpose and a fearlessness of disposition 
that proclaimed him the champion of righteousness and the un- 
compromising enemy of wrongdoing. The work that lay towards 
the fulfilment of his mission was arduous in the extreme. It was, 
as the angel declared, to turn the fathers into the children and the 
incredulous to the wisdom of the just, to prepare unto the Lord a 
perfect people. Penance was the means he employed to accomplish 
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it. It was the burden of his preaching, “Do penance, for the King- 
dom of heaven is at hand.” “Bring forth fruit worthy of penance.” 
He swept away all privileges, sounded the depth of their conscience, 
aroused from their lethargy and moved that stiff-necked people in 
a way neither priest nor prophet ever before moved them. He 
touched on every state and condition and proposed a remedy for 
every transgression. He preached justice to the publicans, meek- 
ness and truthfulness to the soldiers, and charity to all. And the 
people asked him, saying: “What, then, shall we do?” And he, 
answering, said to them: “He that hath two coats, let him give to 
him that hath none; and he that hath meat, let him do in like man- 
ner.” And the publicans also came to be baptized and said to Him: 
“Master, what shall we do?” But He said to them: “Do nothing 
more than that which is appointed you.” And the soldiers also asked 
Him, saying: “And what shall we do?” And He said to them: “Do 
violence to no man; neither caluminate any man; and be content 
with your pay” (Luke iii, 10, 14). But there was another class for 
whom he had no patience nor pity—the captious, carping Pharisees, 
notorious hypocrites that they were. How he inveighed against 
those reprobates coming to His baptism: “Ye brood of vipers, 
who hath showed you to flee from the wrath to come.” Nor would 
he allow their hollow cant to pass current any longer, by which they 
affected to cloak their hypocrisy under the semblance of virtue, 
justifying themselves in the name of Abraham. “Think not to say 
within yourselves we have Abraham for our father. For I tell you 
that God is able of these stones to raise up children to Abraham. 
The axe is already laid to the root of the trees. Every tree, there- 
fore, that doth not yield good fruit shall be cut down and cast into 
the fire” (Matt. iii, 9, 10). 

The tragic end of the Baptist furnishes an additional proof of 
courage and zeal which neither the agony of imprisonment nor the 
shadow of death could subdue. When vice had to be combated, 
whether in prince or plebian, he did not let the consequences out- 
weigh the offence, but assailed it vehemently. He attacked and de- 
nounced the blood-stained Herod for having his brother’s wife, and 
he fell a victim to the rage of a cruel, incestuous queen. He died a 
martyr to the cause he loved so ardently and pleaded so earnestly, 
enriching the world by his example and leaving a testimony of 
greatness that will endure to the end of time. 

Were men to look for a religion that possesses all the wiadiia of 
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virility which characterized the Baptist, they would search for it in 
vain outside the Catholic Church, the Mystical Body of Christ. She 
alone is the fearless preacher of the Word of God, the champion of 
right and justice, the custodian and defender of the doctrine of 
Christ. Many times in the course of her history she has had to 
assail those in high places and to denounce the Herods of their 
age. But never did she bow before the might or falter at the menace 
of tyrants, nor depart from the lines of truth and duty it is her 
destiny to pursue. Her defence of the sacred bonds of matrimony 
lost her a nation; her defence of the faith some of the fairest por- 
tions of Europe. There were times when heresy vowed and awaited 
her downfall, when it seemed to the weak or wavering that she 
could not survive the tempest that broke against her, but she 
weathered every storm, and emerged from every difficulty the same 
one, Catholic, indestructible Church that John heralded and Christ 
founded. “And the rain fell, and the floods came, and the winds 
blew, and they beat upon that house, and it fell not, for it was 
founded on a rock”’ (Matt. viii, 25). 

While the Catholic Church alone preaches religion pure and un- 
defiled, there are so-called Christian churches throughout the land 
in which the stern lessons of Christianity are seldom or never 
taught. Preachers abandoning the fundamental truths of the Chris- 
tian religion must cater to the tastes of their respective congrega- 
tions. Whatever be their own personal convictions in the matter of 
religion, they are oftentimes obliged to suppress them for fear of 
giving offence to supporting members, and thereby losing their occu- 
pation. They are rather puppets to their patron’s purse than preach- 
ers of the Word. What a sad commentary on the morals of the 
age, what a mockery of religion, that a preacher must, so to speak, 
respect the purse and take his text of those he is supposed to guide 
and teach! How far removed from the example and earnestness 
of the heroic herald is such time-serving propensity! How his voice 
echoing through twenty centuries swells to condemn it! No wonder 
that indifference in religion, ‘which had its birth in rebellion, grows 
apace and that crime and vice, its concomitant evils, are on the 
increase when policy stifles the voice of conscience. 

While we should give thanks to God increasingly for the privilege 
of being members of His only one true Church, we should also bear 
in mind that, great as this privilege is, it does not of itself justify 
us or secure our individual salvation. The Pharisees relying on 














SERMONS ON THE GOSPELS OR EPISTLES | 1a2i 


Father Abraham for justification merited the opprobrium and con- 
demnation of John. Catholics who suffer themselves to rely for 
salvation on mere professions of faith are guilty of equal presump- 
tion. Observance of outward forms and ceremonies without internal 
reverence and devotion is of no avail. We must not be only hearers 
of the Word, but also doers of the Word, “Not everyone that saith 
to Me, ‘Lord, Lord,’ shall enter into the Kingdom of heaven, but 
he that doeth the will of My Father, who is in heaven, he shall enter 
into the Kingdom of heaven” (Matt. vii, 21). 

Although the preaching of John the Baptist was in an especial 
way a preparation for the greatest event the world has ever known, 
an event that renewed the face of the earth and changed the whole 
course of history, it was but an echo of Sinai. He made no strange 
utterances ; he brought forth no new doctrine, but he never ceased 
to inculcate by word an example, the great means of placating an 
offended God and averting His anger—penance—penance unto the 
remission of sin. When his voice was stilled in death, One mightier 
than he who came not to destroy but to fulfil, preached and traveled 
the royal road of the Cross, exhorting all who desired to follow Him 
to do likewise. So that when we have read and searched all, let 
this, as the author of the Imitation says, be the final conclusion that 
“Through many tribulations we must enter into the Kingdom of 
God.” “For unless we do penance, we shall all likewise perish.” 





FOURTH SUNDAY OF ADVENT 
ON PENANCE 
BY THE RIGHT REV. BISHOP JOHN S. VAUGHAN, D.D. 


“He came into all the country about the Jordan, preaching the baptism of 
penance, for the remission of sins.” 


SYNOPSIS.—Penance most distasteful to the natural man. This is but 
natural, because man was created for happiness. He forfeited this high 
destiny by his act of rebellion. That one act blasted his whole life. 
God’s treatment of him, even after he has been forgiven, must be dtf- 
ferent to what it was. Example. A father commands his son to avoid 
what he knows to be a source of danger. The son disobeys, he falls and 
breaks a limb, or dislocates a shoulder. Because repentant, the father 
FORGIVES, BUT HE CANNOT TREAT HIM AS BEFORE. He wishes to restore 
him to health, but that means a surgical operation, long days of pain 
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and confinement, etc. So does God act with us, who have wounded our- 
selves by sin. 


Penance necessary. It is a part of the cure—(a) as atonement, (b) as 
touching God’s heart, (c) as a tonic and discipline—the will must learn 
first to deny itself in LAWFUL things, so that it may acquire the habit of 
self-denial and be able to deny itself in UNLAWFUL things. In the spir- 
itual, as in the physical fight, we must prepare BEFOREHAND for the battle, 
or else we perish. “Unless you do penance, you shall all perish.” 

In to-day's Gospel St. John the Baptist preaches “the Baptism of Pen- 
ance.” Why “baptism”? Its meaning. Our sufferings meritorious and 
salutary, only because we are “one body with Christ.” Though His suf- 
ferings are of infinite value, yet we, too, are called to suffer and do pen- 
ance. Why? Explain. Examples, Aaron, Moses, and especially David. 
How to overcome our repugnance to penance. (1) A strong personal 
love of God. (2) The marvellous example of Jesus Christ, whose whole 
life was a martyrdom. (3) The consciousness of our own many shame- 
ful deeds, which merit punishment. (4) The enormous spiritual value, 
and (5) the extraordinary purchasing power of voluntary suffering. 
Lastly (6) because the path of suffering is the direct path to eternal 
glory. “Through many tribulations, we enter into the kingdom of God.” 
A final exhortation. 


There are few things more distasteful to the natural man than 
penance. His whole nature craves for pleasure, comfort, ease and 
the full gratification of all his senses; and the very thought of self- 
denial and of mortification is bitter and disagreeable to him. Nor is 
this greatly to be wondered at, for man was created by an all-loving 
Creator for happiness. He was destined to lead a life of content- 
ment and of joy, and what is more, this destiny would have been 
fully realized had he only listened to the voice of his Maker and 
abstained from sin. . 

But alas! ‘When man was in honor, he did not understand, but 
became like the senseless beasts” (Psalm xlviii, 13). That is to say, 
he failed to recognize God’s claims, and, in persuance of his own 
private ends, cast aside his allegiance and rebelled against the Eternal 
and the Omnipotent, with most fatal results. 

That one awful act of gross and deliberate disobedience wrecked 
his whole career, and vitiated his whole nature. The pleasures and 
delights, the innocent joys and the peace and prosperity, that formed, 
as it were, the very atmosphere of his state of innocence are now no 
longer suitable to his altered state, for just as in the natural order 
one can not treat a sick man in the same manner as one treats a 
healthy man, so is it also in the supernatural order. 

An indulgent father will do all he can to please and gratify his own 
son, so long as the boy remains healthy and strong. He will pro- 
cure for him all the pleasure and innocent amusement in his power, 
and strive to make his life a round of joy. But note the change 














that comes over even the most loving parent, when, by some im- 
prudence, the son has ruined his health or dislocated or fractured a 
limb. Let us suppose that such a son, in utter disregard of his 
father’s repeated warnings and threats, had climbed along the rotten 
branch of a tree, and that the branch had broken, and fallen with 
the boy, dislocating his shoulder or causing a compound fracture. 
What then? Even though the father might forgive his repentant 
son the disobedience and the disregard of his authority, he can no 
onger treat him as he treated him before. His affection might re- 
main. He might love him still, but his very love would oblige him to 
alter his treatment. The son had disregarded his father’s authority. 
He had violated his commands. He had brought pain and disaster on 
himself. And now the father’s one wish and aim is to restore him 
once again to health. But this can be brought about only through 
_ much misery and pain. His wounds must be dressed. His limbs 
must be put in splints. He must lie week after week inactive and on 
a bed of agony. Many a trying operation and many a painful in- 
cision may be necessary. Yet, though this is a very different treat- 
ment to that which the boy had been accustomed, it is dictated by the 
same love. One can not deal with the sick as with the healthy, 
either in the natural or in the supernatural order. 

Now, man to-day is spiritually sick. He has fallen wounded and 
bleeding, pierced by the shaft of his pitiless enemy, the devil. His 
state calls for severe and painful remedies. No longer may he in- 
dulge his inclinations to the full, and swim in a’sea of pleasure. 
Quite the contrary, his desperate condition requires that he should 
restrain his inclinations, curb his will, and put a bridle upon all his 
rebellious appetites. The remedy, powerful and efficacious, that 
he now needs is the Cross. Hence the Divine Master cries out to all 
of us without exception to embrace it. “If any man will come after 
Me, let him deny himself and take up his cross daily and follow Me” 
(Matt. xv, 24). Indeed, St. Alphonsus truly observes, “Christian 
perfection consists in self-abnegation, and to such an extent that 
whosoever denies not himself is not and cannot be a true follower 
of Christ.” 

Penance is a dire necessity for several reasons. Firstly, that we 
may thereby atone for our many past sins and transgressions, for 
none of us are free from blame. “If,” we are reminded in the in- 
spired words of St. John, “we say that we have no sin, we deceive 
ourselves, and the truth is not in us” (I. John i, 8). 
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Penance is necessary, in the second place, that we may thereby 
dispose God “to look down upon us with a propitious and serene 
countenance” (Psalm), and to forgive us our many crimes and in- 
fidelities. “Be converted and do penance for all your iniquities,” 
says Ezechiel (xviii, 30), “and then iniquity shall not be your ruin.” 


Penance is necessary, in the third place, that we may strengthen 
ourselves to resist the deceits and temptations of the devil, and 
acquire a greater mastery over our wayward and vacillating will, 
which is ever ready to betray us into the hands of our enemies. A 
little consideration will soon convince us of this. For what really is 
penance? It is the denying ourselves in things which are in them- 
selves lawful; and it is precisely by denying ourselves in lawful 
things that we acquire the power of denying ourselves in things 
which are sinful and unlawful. Man is a creature of habit. If he 
accustoms himself to do his own will in all things lawful, and to 
yield to every innocent inclination, he gradually develops a habit, 
which strengthens more and more every day with use. Then sooner 
or later he finds himself confronted with some desire, which it is 
sinful to indulge. Some unlawful pleasure, some forbidden gratifi- 
cation is set temptingly before him. His whole heart is drawn and 
set on fire, and he longs to taste the forbidden nectar. Will he re- 
sist, or will he yield? Will he loyally dash the cup of pleasure from 
his lips, or will he basely drink the delicious poison? The answer 
depends, in great measure, upon the habits he has already formed. 
If he has led a life of penance, that is to say, if he has been accus- 
tomed to deny himself in things that are lawful, he will easily be able 
to deny himself in those which are unlawful, and so will preserve 
his soul unsullied. But if, on the contrary, he has never learned to 
deny himself and to hold his passions and inclinations in check by 
the daily practice of mortification, he will find it extremely difficult 
all at once to begin to curb and master his undisciplined will when 
some special attraction or some exceptional delight is luring him on. 


It is with the spiritual fight as it is with the physical fight. A 
soldier must be trained long before he actually enters the battle- 
field. He can not afford to wait till the enemy is upon him. 
Knowing the day of battle will come sooner or later, he prepares 
himself beforehand for the conflict. He marches and drills and 
practises with sword and musket, and goes carefully and repeatedly 
through all kinds of warlike maneuvres, long before he expects to 
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meet the foe. In that way he fits himself to do battle successfully, 
whensoever he may be called upon. 

We, too, my dear brethren, are soldiers fighting under the leader- 
ship of Jesus Christ, and if we are to be successful against the devil, 
the world and the flesh, we must keep our will in perfect control, 
and acquire by practise such a complete mastery over it that no 
stratagem and no cunning of the enemy may ever seduce it from 
its sworn loyalty to God and to conscience. 

The saints of God’s Church differ from one another in a thousand 
ways, but in one thing they all agree, and that is in their love and 
appreciation of the Cross. They led mortified lives, they denied 
themselves the most innocent pleasures, they renounced their in- 
clinations, and gladly delivered themselves over to the most severe 
penance. In this way they so strengthened and steeled their wills 
that no power on earth could turn them from God or lead them into 
sin. And if we, dear brethren, are to remain steadfast and loyal, it 
it essential that we too, should, at least to some extent, embrace a 
life of penance and self-restraint ; for, “unless you do penance, you 
shall all likewise perish” (Luke xiii, 3). One of the greatest masters 
of the spiritual life is St. John of the Cross, and he is most emphatic 
on this point. Listen to his weighty words: “The way of God,” he 
writes, “consisteth not in the multiplicity of meditations, ways of 
devotion, or sweetness, though these may be necessary for begin- 
ners, but in one essential thing only, viz., in knowing how to deny 
ourselves in earnest both inwardly and outwardly, and in giving 
ourselves up to suffer for Christ’s sake, and in annihilating ourselves 
utterly.” “If,” he continues, “we be deficient at all in this exercise, 
which is the sum and root of all virtue, all else we may do will be 
but beating the air—utterly profitless, notwithstanding great medita- 
tions and communications. That form of spirituality which would 
travel in sweetness and at its ease, shunning the imitation of Christ, 
is nothing worth” (Vol. I, p. 78). 

In to-day’s Gospel, which we have just read to you, we find the 
great St. John the Baptist urging his followers and disciples to the 
practice of penance. The inspired writer tells us that “he came 
into all the country about the Jordan, preaching the Baptism of 
penance for the remission of sins.” Here you will observe, my dear 
brethren, that the Evangelist speaks of penance as a “baptism,” and 
what is still more significant, as a baptism “for the remission of 
sins.” 
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As some of you are no doubt aware, the word “baptism” is taken 
from the Greek word “baptizo,” signifying “to dip into water,” 
hence to cleanse or wash. And this term is applied to penance, in 
as much as earnest and persevering and systematic penance accom- 
panied by true sorrow, does actually cleanse and purify the soul 
from the defilement of sin, as by a second and painful baptism. 
This effect is produced by virtue of our intimate union with Jesus 
Christ, by grace. For though our personal sufferings and mortifi- 
cations, our fasts and our vigils possess no intrinsic merit of them- 
selves, yet they become both useful and meritorious through the 
passion and death of the Eternal Son of God, Jesus Christ, to whom 
we have all become united, as it were, in one indivisible body, ac- 
cording to the teaching of St. Paul, when he writes to the Corin- 
thians: “Ye are the Body of Christ, and severally members thereof” 
(Ch. xii). And again: “As the body is one, though it hath many 
members, and as all the members of the body, being many are one 
body, so also is Christ” (I. Cor. xii, 12). 

Those outside the one true fold of Christ are often inclined to 
disapprove and even to blame the Catholic Church for her teaching 
upon this subject. They insist that Christ has satisfied and more 
than satisfied for the sins of the world, and that therefore once our 
sins are forgiven, we need trouble ourselves no more about the 
punishment they deserve. This is indeed an easy and a pleasant 
doctrine, and one which will be highly approved of by the sensual 
and pleasure-loving world, but it is a doctrine impossible to reconcile 
with the most emphatic teaching of our blessed Lord. We all admit 
the perfect efficacy of the Divine atonement. We are fully aware 
that Jesus Christ’s sufferings and death were of infinite value, and 
sufficient to satisfy, not only for the sins of this world, but likewise 
for the sins of ten thousand worlds, did they exist; but we can not 
allow for one moment the conclusion that some Protestants draw 
from this fact. We can not allow that we are thereby freed from 
the necessity of personal and individual penance. In the case of 
those, for instance, who have fallen into grievous sin after baptism, 
when the guilt of such sin and the-everlasting punishment due to it 
are forgiven through the merits of Christ in the Sacrament of 
Penance, there still very often remains a debt of temporal punish- 
ment to be paid by the culprit. This debt remains, be it observed, 
not in the least from any want of efficacy in the atonement of Christ, 
which is beyond all value, but because it is God’s will that by volun- 
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tary self-chastisement we should supply for the imperfection of our 
repentance and for the weakness of our sorrow. Further, the salu- 
tary fear of temporal punishment helps to strengthen our resolution 
of amendments, checks us from falling again so readily into sin, 
and enables us to make some reparation for the bad example to the 
scandal we have given. 

From this it is clear that whilst our Saviour, by atoning for our 
sins, has done what we could never have done for ourselves, He 
has by no means dispensed us from doing, with the help of His 
grace, what we can to punish ourselves for the offences and outrages 
we have offered to God. And common sense assures us that this is 
right and just. Our first parents had the guilt of their crime for- 
given. Yet, this notwithstanding, they were compelled to undergo 
a long course of bitter temporal chastisement. The same may be 
said of Aaron, of Moses, of his sister Miriam, and of the whole 
people of Israel in the desert, as we are expressly told in the holy 
Bible. We may also read there of King David’s sin, and of the 
consequences that followed upon it. When called to task, he ex- 
pressed his sorrows. He sincerely repented, and openly ack- 
nowledged his offence, crying out to the prophet Nathan: “I have 
sinned! I have sinned!” And because of his true contrition his 
sin was pardoned. But he still had to endure temporal suffering, 
in expiation of his crime. This is set before us, for our instruction, 
by the prophet himself, who addressed King David in the following 
words: “The Lord hath indeed taken away thy sin; thou shalt not 
die, nevertheless, because thou hast given occasion to the enemies 
of the Lord to blaspheme, for this thing the child that is born of 
thee shall assuredly die” (II. Kings, xii). From this it is clear that 
he was punished for his transgression, even after the guilt had 
been forgiven, by the loss of his cherished and well beloved son. 
Furthermore, David says of himself: “I have labored in my groan- 
ings, every night I wash my bed and water my couch with my tears” 
(Ps. vi, 7), fully realizing that atonement has still to be made, even 
after the offence itself has been pardoned and washed away, and 
the culprit restored to favor. 

Yet, in spite of the need of penance, it still remains repugnant and 
hateful (as I have already remarked) to the natural man. How, 
then, are we to fight against and to overcome this repugnance? 
What is there that will reconcile us to “take up our cross daily” 
and to follow our crucified Lord? In the history of the saints, our 
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great models, what do we find have always proved the greatest in- 
centives to penance? There are many, and we can not do better 
at the end of our discourse than point them out. 


In the first place there is the strong personal love of God. One 
who truly loves finds a positive delight in suffering and in denying 
himself for the sake of the beloved. As St. Augustine reminds us: 
“He who loves thinks nothing hard ; whereas the least labor or afflic- 
tion is insupportable to him who loves not.” 

A second incentive is the marvellous example set us by Jesus 
Christ, whose whole life was a continuous martyrdom. “Christ 
suffered for us,” declares the prince of the Apostles, “leaving us an 
example, that we should follow in His footsteps” (1. Peter ii, 21). 

The contemplation of our Lord and Leader, passing His life in 
self-chosen poverty, want, hardship and privations of every kind 
even from His earliest infancy, is well calculated to stir the hearts 
of His true friends and followers to emulate His heroic example. 
It but ill becomes the disciples of such a master to be soft, effeminate 
and self-indulgent; and they will willingly and cheerfully model 
their own lives upon His. 

A third incentive is the recollection and sorrowful consciousness 
of our many personal sins and imperfections, by which we have 
offended God, and which are all the fruit and the outcome of our 
unmortified passions and of our excessive and disordinate self-love. 
These deeds of darkness call for expiation, and must be atoned for, 
either here or hereafter. ‘Amen, I say unto thee; thou shalt not 
go out from thence till thou repay the last farthing” (Matt. v, 26). 
We shall do well to pay the price here, in the present life. 


A fourth incentive is the consideration of the enormous spiritual 
value of even the least act of self-denial performed from a super- 
natural motive, each act of which secures for the doer (a) an in- 
crease of actual grace here and now, together with a claim to (b) 
a corresponding increase of eternal glory in heaven. 

A fifth incentive is the recognition of the enormous purchasing 
power of suffering. “For that which is at present momentary and 
light of our tribulation, worketh for us above measure exceedingly 
an eternal weight of glory” (II. Cor. iv, 17). So that St. Paul 
assures the Romans that he reckons that “the sufferings of this time 
are not worthy to be compared with the glory to come” (Rom. viii, 
18). “If,” writes St. John of the Cross, “you will deny yourself 
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one joy, in the things of sense, our Lord will repay you a hundred- 
fold in this life spiritually and temporarily.” 

The last incentive I shall mention is the conviction that the way 
of mortification is the path that leads directly to our heavenly 
Father’s home. “Through many tribulations we must enter into the 
Kingdom of God” (Acts xiv, 21). 

Let us take these considerations to heart. The time is short. 
The years are hastening by and the end can not be far off. Let us 
then begin before it is too late to prepare for the coming of the 
great Judge of the living and the dead, who will soon pass an 
irrevocable sentence upon us. Harken to the voice of St. John, 
urging us to penance. Let it fall on attentive ears and stir our slug- 
gish hearts to action and not be as a voice “crying in the wilderness,” 
and spending itself in vain and fruitless efforts. Then, so far from 
fearing the advent of the supreme Judge, we shall but rejoice to 
welcome Him, “who both will bring to light the hidden things of 
darkness and will make manifest the counsels of hearts.” To Him 
be honor and praise and glory forever. Amen. 





CHRISTMAS DAY 
THE KINGDOM OF CHRIST 
BY THE REV. STEPHEN MURPHY, 0.M.I. 


“He shall be called the Son of the Most High.... And of His kingdom 
there shall be no end.”—Luke i, 32, 33. 


SYNOPSIS.—Two results came from the enrolment of the Blessed Virgin 
and St. Joseph in their ancestral village. I. A spiritual kingdom arose. 
This kingdom was to be conquered in the universe of souls that up till 
then was plunged in the darkness of Satan’s empire and submerged in 
the wickedness of paganism. The conquest was begun by the Incarna- 
tion of Christ at Bethlehem and is ever proceeding. 

II, A Prince, not of human origin, cane amongst men. The char- 
acter of the ministration bestowed on Him by angels at the time of 
His birth showed His Divine origin. His humility, poverty and suffer- 
ing are examples to guide us in seeking after true happiness. 


Nineteen centuries ago Joseph and his espoused wife sought 
shelter in the environs of Bethlehem. In obedience to Caesar, the 
master of the world, they came to the birthplace of their forefathers 
to be enrolled as subjects of the populous Roman Empire. But 
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behold what is prophesied regarding their presence at Bethlehem! 
1. A Kingdom mightier than the Roman Empire will arise. 2. A 
Prince greater than Caesar will be born. “He shall be called the Son 
of the Most High. ... And of His Kingdom there shall be no 
end” (Luke i, 32, 33). 

I. The Kingdom established by the Son of God when He became 
incarnate of the Virgin Mary, pertains not to a temporal realm. It 
pertains to the realm of faith and grace that will gather into 
Paradise myriads of immortal souls. 


Let us fancy ourselves at Bethlehem on the eve of the first Christ- 
mas. With the sinking of the December sun the stillness of night 
and of slumber steals over the chilled landscape. The darkness and 
silence are relieved only by the feeble glimmer of the starlight and 
by the shepherds who are keeping the night watches over their flocks. 

A world shrouded in darkness, a world sunk in slumber, are 
words that fittingly apply to the universe of souls before Christ 
became Man in Judea. 

On the eve of the first Christmas the gloom of paganism en- 
veloped the nations of the earth. The dominion of satan over souls 
was yet to be destroyed. The major portion of mankind was 
plunged in the valley and shadow of death, without hope or God 
in the world. Outside of Judea all seemed lost. But amongst the 
Jews the expectation of a Redeemer to come, like starlight to the 
feet of the belated wanderer, revealed to the chosen people the safe 
pathway leading to salvation. 

Energy slumbers when deprived of light. In the spiritual dark- 
ness that preceded Christs coming, the energies that make men good 
and virtuous were dormant and inactive. The faculties of the soul, 
dominated by the flesh, seemed powerless to ward off the deluge of 
evil precipitated by original sin. Men’s consciences reposed, so to 
speak, in the false security of immoral practices, in idolatry, un- 
cleanness and injustice. Only here and there, by special mercy, 
were found a faithful few whose faculties, in serving God according 
to their lights, were awake and active amid the universal gloom, like 
the shepherds watching on the hills of Judea. 

In the new order, the order of grace and truth established by 
Christ, a profound change has been effected in the destiny of 
humanity. By assuming a mortal body and soul like ours, the Sec- 
ond Person of God imparted a high dignity to our race. He made 

















SERMONS ON THE GOSPELS OR EPISTLES 131 


us partakers of His Divinity. By instilling into us something of His 
own power, He has vivified our energies in the direction of good- 
ness and virtue. Sustaining our feeble strength by His mercy and 
His love, He has enabled us to become masters of our sinful flesh. 
He has enabled us to conquer our passions and merit an unfading 
crown. The influence of His Divine Personality has an ever widen- 
ing sphere of beneficence in the society of men. Like the sunshine in 
springtime that changes submerged lands into a garden of flowers, 
the benign Presence of Christ in our midst gradually dissipates the 
chilling influence of wickedness. Thus are engendered in our hearts 
the blessed fruits of patience and charity that will be gathered with 
thanksgiving in the harvest of eternity. 

How fortunate is humanity to be thus closely united with the 
Godhead in the Incarnation at Bethlehem! Rejoice in the tidings of 
great joy. The Kingdom of God takes possession of your souls. 
Rejoice that the dominion of satan is overthrown. No longer do 
you live in a world shrouded in the gloom of paganism and slumber- 
ing in the shadow of despair. This message of the angel to the 
shepherds is a message to all people who believe. It is a message 
to the universe of souls who are called by Christ out of darkness 
into His admirable light. “This day is born to you a Saviour who 
is Christ the Lord” (Luke ii, 11). Not alone the choirs of blessed 
spirits in Paradise, but likewise Christians in every land must join 
in the hymn of thanksgiving: “Glory to God in the highest and on 
earth peace to men of good will.” 

II. We are impressed with the grandeur and majesty of our 
Saviour’s personality even in the simple narrative of St. Luke 
describing events at Bethlehem. The angel who announced His 
birth was clothed with the brightness of God. The multitude of 
the heavenly army sang: “Glory be to God in the highest.” Such 
splendor in the spiritual world can be found only in ministering to 
One Divine. Divinity indeed is surely displayed in our Saviour’s 
power. “I saw a great white throne,” says St. John (Apoc. xix, I1), 
describing a vision of the Son of God, “and Him that sat upon it 
from Whose presence the earth and heaven fled away.” “All 
peoples, tribes and tongues shall serve Him,” says the prophet 
Daniel (Daniel vii, 14), “His power is an everlasting power... 
and His Kingdom that shall not be destroyed.” 

At Bethlehem we are especially impressed with the Divine con- 
descension, 7. ¢., our Saviour’s humility, poverty and suffering. 
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Christ was the Word of God Who from all eternity with the 
Father possessed the Divine Nature. He veiled His glory when 
He became a Child of Mary. Choosing the circumstances of His 
birth, He brought Himself down to the condition of the most lowly 
in our midst. What a lesson of humility for us. He Who was 
above all, Who thought it not robbery to make Himself equal to 
God, yet exceeded all in self-abasement and condescension. 

Christ gives us a lesson of poverty. The mean swaddling clothes 
and the manger, the stable He selected for His entrance into 
the world, His own blessed Mother and St. Joseph, embarrassed 
by want to provide themselves with a better lodging—such things 
as these indicate no appreciation, no blessing that Jesus bestowed 
upon the possession of worldly goods. Let the wealthy take warn- 
ing that earthly display was despised and rejected by Him, by Him 
Who possessed in Himself the illimitable wealth of heaven. Let the 
wretched and poverty stricken rejoice that their lot, hard as it is, 
has nevertheless been blessed and sanctified by Christ as the surer 
pathway to happiness. 

Humility and poverty are but steps toward sacrifice. That our 
Saviour’s career was to be a career of sacrifice is surely proven at 
Bethlehem by the bare surroundings, the absence of comfort, the 
darkness of the night and the exposure to the inclement weather. 
Let us recall that His Mother and St. Joseph were the first to share in 
His Sacrifice. Let all Christians esteem it a privilege to tread in the 
way of suffering in company with the Holy Family. Patience in 
suffering, humility before God, dislike of vain wealth and display 
will surely lead us to them to live and die guarded by their protec- 
tion and intercession. The lessons of Bethlehem, if followed out, 
will direct us toward blessedness, toward the possession of the 
Kingdom of glory that shall have no end. 
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WITHIN THE OCTAVE OF CHRISTMAS 


THE DIVINITY OF CHRIST 


BY THE REV. H. G. HUGHES 


“And the word was with God and the word was God.”—John, i, 1 


SYNOPSIS.—Introduction—Of great import to know who and what was 
the Babe of Bethlehem around whose cradle the Christian world meet 
in prayer to-day. Was he creature or creator, God or man? This ques- 
tion hotly discussed, and therefore a few words on the Divinity of the 
Word made flesh relevant to this holy Christmas time. Let us consider 
this truth (1) in its doctrinal and (II) in its practical aspect. 

I. What tt means. Needs a higher faculty to grasp than unaided 
reason. Why? How sane visible and tangible facts, as well as our 
own experience, bring this truth home to. us. The claims our Lord 
made to Divinity. His words and works in support thereof. How all 
streams of thought converge on God made man in Christ. 

II. Practical aspect of this truth: Christ not dead, but living. Comes 
into personal touch with each of us through agency and ministry of 
Church. Veiled as to Godhead when on earth as much as to-day. Faith 
penetrates this veil. Our work is singly to confess Christ as Church 
does. This effected by mantfestation of faith and love. 

Two practical lessons to be learned by what you have heard to-day. To 
worship God in Christ by mind, intelhgence. This done by faith. Sec- 
ondly; to worship Him by heart in Love displayed in keeping His holy law. 

As there is no special Gospel in the calendar fixed for to-day, we 
may very appropriately take for our text these sublime words of 
him whose feast we keep—I mean St. John the Evangelist, called 
the Divine. And rightly so, for whilst the other Evangelists deal 
mainly with the human features of our Lord, St. John soars aloft, 
at the very outset of his narrative, to His Divinity. Now the fact 
of the Godhead of “this Child set for the resurrection of many in 

Israel,” is of tremendous import to the world at large. Who is the 

Babe of Bethlehem worshipped all over the Christian world to-day, 

and whose infant form is represented for your devotion in the 

crib below? Was He God or man, Creator or creature? Happily 
for us, who “walk by faith” and “in the fulness of His light,” the 

Divinity of Christ is a closed question. Though a truth, not reach- 

ing full theological expression till the Council of Nice in 325, it is 

now enshrined in our creed and forms the very bedrock of Catholic 
belief. And yet the open or covert denial of Christ’s Divinity is one 
of the great errors abroad in the world to-day. Indeed, belief in it, 
in many so-called Christian churches is not insisted on at all. Hence 


the question: “What think ye of Christ, whose Son is He?” is just 
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as fiercely and as hotly debated as it was in our Lord’s day. Now, 
as we are often called upon to “give a reason for the faith that is in 
us,” it will be of help to dwell briefly on the great central truth of 
our Lord’s Divinity. First, on its speculative, and secondly, on its 
practical side. 

I. We must own, at the outset, that the truth, that the babe of 
Bethlehem was “very God of very God,” “the eternal Word,” who 
“was in the beginning with God and was God,” though heartily 
assented to for some eighteen centuries by the world’s best and 
wisest thinkers, yet is a truth “too deep for reason, too vast to be 
compassed by argument.” It is one of those truths that have their 
seat in the heart and in the experience of life rather than in the 
head. To grasp in all its bearings the statement that the Babe of 
Bethlehem, who grew up at Nazareth as the reputed son of a car- 
penter, and was finally crucified by his own people as a blasphemer, 
was the Son of the eternal God, this stupendous assertion surely 
requires a higher faculty than that of reason. And no doubt it does. 
Hence, when St. Peter made the great confession that earned for 
him the headship of the Church, our Lord praised him, not because 
he was more keen witted and intellectual than the others, no, but 
because “Flesh and blood (1. e., reason) hath not revealed it, but 
My Father who is in heaven.” This is tantamount to saying that to 
believe in the Godhead of the Incarnate Word, we need the Divine 
faculty of faith. For this reason our Lord did not require a formal 
or explicit statement of this truth from the bulk of His followers, 
but only that implied in unswerving and unhesitating faith in Him- 
self, “The way, the truth and the life.” Indeed, it took the early 
thinkers of the Church three centuries of fierce struggle with heresy 
to mould this great truth into its present dogmatic shape. Once 
grasped and assented to by Divine faith, this truth flooded and still 
floods the whole Church with light and joy. Individually, too, we 
see and feel, and what is more, live this glorious verity. When we 
kneel down night and morning to pray to Him, when we call upon 
His holy name in the hour of danger and temptation, when drawn 
by the lamp of the sanctuary, we drop on our knees before the taber- 
nacle to adore the “hidden God of Israel,” or again when we come 
into still closer contact with Him in Holy Mass or Communion, 
but above all when we cast ourselves as prodigal children at His 
feet in the confessional, it is then we need no long weary arguments 
to prove that “Christ is the son of the living God.” We realize by 
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personal experience that He is no dead memory, no mere pundit, 
or poet or moralist to be wrangled over in the schools, but a Divine 
force, “the living God.” 

Facts are stronger than arguments, or rather, are the strongest 
of all arguments. When we look round in the world and see every- 
where a great world-wide kingdom, as visible and as tangible as the 
British Empire or the United States, that has seen the “rise and 
fall” of all others, that started in the race with it, rising over the 
grave of its founder, a kingdom, mind you, with its unbroken line 
of chief rulers, its long galaxy of martyrs, saints and scholars, its 
great orders of holy men and women, reproducing in their daily 
lives the life of the Master they adore as God, surely this fact, aided 
by faith, will make us find no great difficulty in confessing with 
Peter “that Christ is the Son of the living God.” 

In view of all this we can not help feeling that the Babe of Beth- 
lehem, grown into the fulness of manhood, “is not dead but liveth,” 
nay, that He is in our midst, abiding with us all days, as He 
promised, to the end of the world. Worked up into this frame of 
mind, how luminous appear to us the figures, types and prophecies 
of the Bible, proofs that to unbelievers and doubters seem only 
mere shadowy guesses and riddles. How impressive to us, after the 
experience of so many centuries, are the words of Isaias describing 
Him as Saviour and Teacher. “Take courage and fear not; God 
Himself will come and will save you. Then shall the eyes of the 
blind be opened, and the ears of the deaf shall be unstopped. Then 
shall the lame man leap as a hart, and the tongue of the dumb shall 
be free, for waters are broken out in the wilderness. ... Anda 
path shall be there and it shall be called the holy way... . And 
this shall be unto you a straight way so that fools shall not err 
therein” (Isaias xxxv, 4, 5, 6, 8). 

No devout believer in the Divinity of Christ need fear that his 
vision will be dimmed by anything that the higher criticism or com- 
parative study of religions may bring forward to minimize these 
or similar prophecies in its favor. On the contrary the main 
streams of light from the sculptures, old and new, as well as from 
other sources, all converge on Him, the Divine Babe of Beth- 
lehem, whom the Gospel and the Church put before us as “The 
Word made Flesh, who dwelt amongst us.” 

Some will tell you that nowhere in the Gospel does our Lord 
claim to be God, at least expressly. But He does claim Divine 
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prerogatives, though meekest and humblest of men, He claims, 
e. g., to forgive sins and depute others to do so, to be the Judge 
of men, to enforce and control the moral law, and while challenging 
anyone to convict Him of sin, in others words claiming to be all 
perfect, yet accepts Divine worship (John ix, 38). That such an 
unblemished character as He admittedly was, should make such 
claims, can only be because He was God. His sinless character, 
unique in the world, forbids the thought of His being an impostor 
or leading the people astray. He is therefore either what He 
praised St. Peter for confessing Him to be, God, or He is not 
perfect. There is no alternative. Either His claims are just, or 
the Jews were right in dealing with Him as a blasphemer. He ap- 
peals over and over again to His works, in support of His claims. 
And you know what these works were, works far transcending 
the order and course of nature, restoring instantaneously sight and 
hearing to the blind and deaf, feeding vast multitudes in the desert 
with a few loaves and fishes, walking on the sea and restoring the 
dead to life. Such deeds proclaim Him superhuman and endowed 
at least with Divine powers. To say, as some do; that He is less 
than God and more than man, would make it a sin to pay Him 
Divine worship, and would lead us back into Arianism and idolatry. 
In praying to the Lord Jesus either as Babe or Man, we feel we 
can truly say with Thomas: “My Lord and my God.” We call Him 
Lord and Master absolutely and unconditionally, for so He is. To 
break His law, to fail in our. vows or promises to Him, to lapse 
from the ideal of life He put before us, we rightly own is proving 
false, not to man, but to God. We feel and confess with Saint 
Paul that, although in His lowly life and ignominious death He was 
and ever will be a stumbling block to the Jews and a folly to the 
Gentiles, yet He rightly “Thought it not robbery to be equal to God.” 
Loudly and gladly, therefore, do we proclaim with Saint John that 
“The word,” in the form of a babe, to-day, “Was made flesh and 
dwelt amongst us.” 

II. But the truth of our Saviour’s divinity has not only a doc- 
trinal and historical aspect, it has a practical side as well. His life 
on earth is meant to be reproduced in ours. The magic influence 
He wielded over those with whom He came into visible contact was 
not meant to perish on His withdrawal, but to live on till the end 
of time. Other teachers and founders of religions lived and died 
without leaving a trace in the memory of their followers. We 
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could never speak of them living as we do truthfully of Jesus. 
They are dead, but “Christ liveth forever.” In and through the 
ministry of His Church, He is as in close personal touch with each 
one of us as when “He was seen on earth and conversed with men.” 
For His living words still sound in our ears, “He that heareth you 
heareth Me,” and “Lo, I am with you all days even to the end of 
the world.” You may say, we neither see nor hear Him, as they 
who had the privilege of listening to these words. True, but when 
He uttered them, His divinity was as deeply, nay, more deeply 
veiled from them than it is from us. It is the function and glory 
of faith to penetrate this veil, and to proclaim with Saint John, 
“This is eternal life, to know Thee, the true God and Jesus Christ 
whom Thou hast sent.” Many there are, alas, to-day, who profess 
not even to know God. Indeed they make a sort of religion of their 
ignorance, by calling themselves Agnostics. But, let it be our glory 
to know God in and through our Lord Jesus Christ, who reveals 
Himself to us to-day under the form of a tiny babe, for, notwith- 
standing the lowliness of His form, it is through Him the world has 
come to know the Father in spirit and in truth. And no wonder, 
for He is “One with the Father.” For has He not said, “Phillip, 
he who seeth me seeth the Father”? It must-be our mission in life 
to bear witness like the Church in the person of Peter, its head, 
that “Christ is the son of the living God.” Now this testimony is 
twofold, by head and by heart, 7. e., by belief and practice. ‘Like 
the martyrs, we may not be called upon to bear witness to Christ- 
God even to the shedding of blood, but we all certainly are to de- 
spise the gibes and sneers of worldlings and unbelievers, to confess 
Him in faith and conduct before men. “He that confesseth Me 
before men, him shall I confess before my Father who is in heaven.” 
He that shall be ashamed of me and of my words, I will also deny 
him before my Father who is in heaven” (Matt. x, 32, 33). 

This recognition of Christ’s divinity must, as I said advisedly, 
be not only theoretical but practical. In his own words, it is not 
enough to say, “Lord, Lord,” to enter into the kingdom of heaven, 
1. €., to be a good member of the Church we must also do the will 
of His Father who is in Heaven. In living faith, head and heart 
must work together. Indeed, as we see daily, the will or heart 
often opens or shuts the door to faith. Unbelief, when a sin, pro- 
ceeds more from a perverse heart than an empty or perverted head. 
Hence, the scripture says, “Corde autem creditur ad justitiam.” 
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Now, from the truth of our Lord’s divinity, that has filled our 
thoughts to-day, we should draw two practical lessons for our 
guidance in life, first, of lifelong respect for the Holy Name of 
Jesus, and secondly, of silent worship of Him as God, by faith and 
love. As regards the first, Christ, remember, is not only God, He is 
also Man. When, therefore, we pray to Him in the crib or on the 
Cross, or kneel down before the Blessed Sacrament, when we recite 
the Litany of the Holy Name or pray to the Sacred Heart, it is to 
God we pray. It is to a divine Person in human form we send forth 
our petitions. We must, therefore, respect, honor and reverence 
the holy and adorable Name of Jesus, for it is the name of God. 
To profane it is to commit a breach of the second commandment, 
“Thou shalt not take the name of the Lord thy God in vain.” 

Again, if the Lord Jesus Christ is God, He is our supreme Lord 
and master in every relation of life. Our lives must be modelled 
on His ideals. He is and should be to us, “The way, the truth and 
the life.” Remember, He more than “teacheth the way of God in 
truth.” For not only is He teacher and expounder of the Law, 
like Moses and others: He is also its inspirer and avenger. It is no 
mere human voice that says, “He that followeth me walketh not in 
darkness.” He is the world’s true light, divine light, I mean. He 
came to point out what we are to believe and what we are to do, in 
order to have eternal life. And to make this path straight in these 
two vital points,—to make it “a holy and a straight way so that even 
fools should not err therein” (Isaias —), He endowed his visible 
kingdom, the Church, with His own attribute of infallibility, to 
make us sure of our road in the “Desert and wilderness of life.” 
He has declared that the gates of Hell, 7. e., error and immorality, 
shall not prevail against His Church, and that Peter, her head, in 
person, and in his successors, should confirm his brethren; and in 
words that form the guarantee and credentials of our pastors, says, 
“He that heareth you heareth Me, and he that despiseth you, de- 
spises Me.” “Go teach all nations, and lo I am with you all days 
even to the end of the world.” 

Thus guaranteed in the Church against error, we owe to Christ- 
God therein a double homage, that of the mind by faith and that of 
the will or heart, by love. We offer him the worship of our minds 
by humbly bowing down our intelligence to the truths He has re- 
vealed. And furthermore, we adore and worship Him, our God, 
in heart, by keeping His commandments, the only sure test of love, 
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shown by leading a holy life. Faith and love, or, in other words, be- 
lief and conduct are the best, indeed, the only true recognition by 
us, of our Lord’s divinity. For, of faith, He says, “He that believ- 
eth shall be saved, he that believeth not is already judged.” And of 
love or charity, He says, “He that keepeth my commandments, he 
it is that loveth Me.” 

Thus, faith and love woven into conduct, form the true Christian, 
the only true believer in Jesus Christ as God. They are the main 
factors that go to make up a man of God. But remember that to 
believe, and what is more, act up to our belief, we need the help, 
i. e., the grace of God, just as to see we need light and to breathe 
we need air. Pray, then, the Christ-God, as in the winning form of 
a babe He nestles so trustfully and lovingly in His mother’s arms, 
to bestow upon you this vital gift which alone can make you firm 
in faith and strong in love. It was to cast this sacred fire on earth 
that He, the Divine Word of the everlasting God, “became flesh and 
dwelt amongst us.” 




















OCCASIONAL SERMONS 


THE INVOCATION OF THE SAINTS 


SERMON DELIVERED ON THE FEAST OF ST. JOHN THE EVANGELIST 
BY THE REV. WILLIAM J. GARRIGAN, D.D., OF PHILADELPHIA 


“And I saw a great multitude which no man could number, of all nations 
and tribes and peoples and tongues, standing before the throne and in the 
sight of the Lamb. ... And the four-and-twenty ancients fell down before 
the Lamb, having everyone of them harps and golden vials full of. odors, 
which are the prayers of the saints.”—Apocalypse. 


The solemn celebration you are witnessing here this morning, 
dear people, is one that should bring sentiments of Christian joy and 
religious triumph to every loyal heart of this parish. For gathered 
around the altar of God, together with the honored presence of our 
Most Reverend Archbishop, we are celebrating the feast of your 
holy patron, St. John, the beloved disciple—St. John, one of the 
chosen twelve foundation stones of Christ’s Church on earth— 
St. John, he who while yet on earth was privileged to see that which 
eye of mortal man had never looked upon, the new Jerusalem, the 
heavenly city and its glory, the great white throne and the Lamb, 
and the four-and-twenty ancients and the great multitude of the 
souls of the just made perfect. 

And we, dear friends, can with profit this morning follow the 
gaze of the seer of Patmos athwart the mists that hang upon our 
mortal vision, aye, even through the eternal gates and contemplate 
the glory of that heavenly home, the myriads of white, glistening, 
blessed souls upon the shores of eternity, the magnificent array of 
God’s redeemed—the patriarchs of old, the ancient pilgrims of 
many a hundred years; the prophets, men with inspired sight, who 
looked into the yet unborn future; the Apostles, who with golden 
tongues spread salvation over the face of the earth; the serried 
ranks of red-robed martyrs, the brave confessors, the lily-white 
virgins, the penitents, double blessed because once they mourned. 
And whilst we contemplate in very ecstasy the glory of that vision, 
dear people, we shall strive to understand the meaning of it all, to 
appreciate the relation of those blessed souls to us, ours to them; 
to realize that in very truth they can be and are our advocates, our 
patrons, our truest friends. 
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The law of Jesus Christ, which is the perfection and fulfillment 
of the natural law, stands on two commandments, the love of God 
and the love of our neighbor. As Christ Himself put it: “Thou 
shalt love the Lord thy God with thy whole heart, and with thy 
whole soul, and with thy whole mind.” This is the greatest and first 
commandment, and the second is like to this: “Thou shalt love 
thy neighbor as thyself. On these two commandments dependeth 
the whole law and the prophets” (Matt. xxii). 

We love God above all things because we know that God is in- 
finitely perfect. And when we dwell in contemplation on that in- 
finite perfection, whose height and depth are far beyond the reach 
of human ken, we are filled with a sentiment of reverence so great 
and so powerful that it must need express itself in external acts, 
and we fall down and adore. This great reverence that proceeds 
from the love of God, and by the love of God is nourished, we call 
worship or adoration. This worship, this adoration, directed as it 
is to the one, infinite, omnipotent God, belongs to Him and to Him 
alone, and can not, without the gravest sin, be given to any creature, 
even to the brightest of the angelic spirits or the most perfect of 
the saints, aye, even to the Blessed Mother of God herself. The 
worship of God, therefore, like the love of God, stands on a plane 
by itself; high above every other reverence it begins in God, is 
nourished in God and it ends in God. 

And yet as the love of God does not exclude the love of our 
neighbor, but rather includes it, encourages it, demands it, so like- 
wise the worship of God does not exclude the reverence for His 
holy creatures who served Him well in this life, and who now reign 
with Him in heaven, but rather includes it, encourages it and pro- 
duces it. Aye, as there is no real love of God that does not diffuse 
itself, like the sun, into life-giving rays of light and heat, in the love 
of neighbor, so there is no real worship of God that does not find its 
expression, too, in honor and reverence and devotion to those holy 
creatures who are by Him specially beloved—the angel spirits, the 
souls of the just made perfect, beautified as they are by the light of 
glory. Indeed, dear people, as the Lord our God is glorified not 
only by love for Himself, but also by the holy love of neighbor 
for His sake, so likewise does devotion to His saints and angels for 
His sake bring honor and glory to Him, even as worship to Him- 
self. 

All this explains and gives us to understand the manner and kind 
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of the devotion and reverence we show to the angels of God and to 
His saints. It is the natural, spontaneous fruit of the love of God 
and of our neighbor, that twin precept upon which stands the whole 
law and the prophets. It explains, too, the fact that just as men 
who love God the more, love also more intensely their neighbor, so 
also those gifted souls that adore God the more humbly are the 
ones that honor with more affection and reverence the saints of 
God ; aye, in proportion as men increase in virtue and love of God 
do they feel drawn to honor Jesus Christ in honoring His saints. 

The honor, then, that we show to the saints and the devotion we 
have to them is in full harmony with and proceeds from that basic 
law that Christ laid down—love of God and neighbor. Nor are 
there wanting positive testimonials that this honor is pleasing to 
God. 

The Old Testament, the Word of God, that continually fulminated 
against idolatry and declared worthy of death any one guilty of this 
crime, praised those who honored and reverenced the angels and 
ancient saints. Did not Josue fall down in reverencing worship 
before the angel that appeared to him? Did not Abdias prostrate 
himself on the wayside in reverence for Elias? And in the fourth 
book of Kings we read that the sons of the prophets at Jericho, 
when they saw that the spirit of Elias rested upon Eliseus, ‘“coming 
to meet him, they worshiped, falling to the ground.” 

And the Catholic Church, the custodian of truth in the new law, 
has put this doctrine into practice from those very days when, 
forced to worship God in secret in the dark churches of the cata- 
combs, she celebrated the Holy Sacrifice over the bodies of the 
martyrs, to honor those holy souls in whom was manifest the tri- 
umph of the grace of Jesus Christ. 

These same reasons, these underlying principles of our faith, that 
show how meet and just it is for us to honor the angels of God and 
His saints, carry us on further in the practice of that faith and 
urge and encourage us to invoke those saints, showing us that the 
saints of God do hear our prayers, do intercede for us with God, 
do obtain for us light and grace to aid us along. the danger-beset 
pathway of life’s journey. 

All reasoning and argumentation returns to the same source— 
“the love of God and of our neighbor in God.” For, dear people, 
as from the love of God flows naturally the worship of God and 
the invocation of Christ Jesus—the one Mediator between God and 
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man—so from the love of neighbor flows the reverence and devo- 
tion to the saints of God, and likewise their invocation. The whole 
doctrine is all bound up in Christ’s great fundamental law of love— 
that law that binds the Christian world in one body, in one spiritual 
family; that law that makes each partaker in the prayers of the 
other; that law by which we say “Our Father” to God in heaven; 
that law that compels us to give the aiding hand of Christian fel- 
lowship to all those who are struggling up the. steep ascent of 
Christian perfection; that law that was in the mind of the great 
St. Paul when he humbly wrote to the Romans: “I beseech you, 
brethren, through our Lord Jesus Christ and by the charity of the 
Holy Ghost, that you help me in your prayers for me to God.” 

Now, we are taught (in the communion of saints) that not even 
the awful power of death can break that mystic bond that binds 
the Christian world together in the law of love. Those happy souls 
who sleep in the Lord are still our brethren, and the kindly offices 
of charity can still go on between us and them. Surely, then, dear 
people, they do pray for us poor strugglers in the battle of life, they 
whose fight has ended in victory and who already possess their im- 
mortal crown. Surely, now that they stand before the great white 
throne of the Lamb in the bliss of eternity, their intense love of 
God, made perfect, must overflow in love and prayers for us, their 
brethren, as Jeremiah in heaven “prayed continually for his people.” 
Surely that picture of heaven left by St. John in his Apocalypse is 
a faithful description of how the saints are occupied in our regard: 
“And the four-and-twenty ancients fell down before the Lamb, 
having every one of them harps and golden vials full of odors, 
which are the prayers of the saints.” 

The saints, then, do pray for us. And, oh, dear people, the 
efficacy of the prayers of the saints, those blessed souls that now 
reign with Christ in heaven! Only on judgment day will the full 
power of their intercession be known. Only on that great day will 
it be known how many a poor soul has been, through their prayers, 
strengthened to endure the tortures of temptation and persevere 
faithful to the end; how many a soul steeped in sin and vice has 
been by their efforts converted; how many, how very many, owe 
their very eternal salvation to the prayers of the saints of God— 
prayers that spring from hearts full of the charity of Jesus Christ. 

And now, dear people, it seems to me peculiarly appropriate to 
have spoken to you to-day of our relations to the saints and theirs 
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to us, for it is this doctrine that is the cause and the reason of your 
celebration to-day. It is the underlying doctrine of that ancient, 
venerable custom of dedicating churches to God in honor of certain 
saints, making them our special advocates and patrons before the 
court of heaven; that custom that leads back to the dawning days 
of the Church’s liberty and glory, to the days when Constantine 
built his magnificent basilicas over the spot where the sacred remains 
of St. Peter and St. Paul lay enshrined, and over the cemetery that 
to this day holds the body of the virgin martyr, St. Agnes, so that 
her tomb could be an altar and her name be writ over the door ; that 
custom that keeps in perpetual honor the memory of the great 
saints of God, that makes them our advocates, our patrons, our 
truest friends, aye, our models of every Christian virtue and per- 
fection. 

And ’tis that custom, dear people, that, leading you on in the 
footsteps of your ancient forebears of the faith, brings you here 
to-day to celebrate with joy and gladness the feast of your own 
holy patron, St. John, whom Jesus loved; he who while yet alive 
received the martyr’s palm and bore it to the grave; he who stood 
with Mary at the foot of the Cross and saw his Lord die in ignominy 
and pain; he who while yet his heart was wrung with grief was 
honored beyond what words can tell by that loving charge of the 
dying Saviour, “Son, behold thy mother;” he who taught us in his 
sublime Gospel what mortal man had never known of the God-man, 
the Word made flesh—taught us in his own language that “to know 
Thee, the only true God, and Jesus Christ, whom Thou hast sent, 
that is eternal life.” St. John is the venerated patron of this church 
—St. John, apostle, evangelist, prophet and martyr. 

And, oh, dear people, may all those beautiful relationships be- 
tween patron saint and people be realized in you toward St. John. 
Need I bid you honor him whom Jesus honored so by giving him 
charge and care of His own most holy Mother? Need I bid you 
love him, the burden of whose command to his followers was al- 
ways and ever love, “little children, love one another?” Need I 
bid you pray to him, who in that glorious vision of heaven has 
shown us how the saints do pray for us before the throne of God? 
Need I bid you take him as a model of that virgin purity so dear to 
God—John, who, whether in youth or manhood or venerable age, 
had as his special gift absolute purity, and was on that account 
so loved of our Lord, the disciple whom Jesus loved? 
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But I would bid you, dear people, to keep ever strong, unswerv- 
ing, uncompromising faith in that which he taught of “God and 
Jesus Christ, whom God had sent.” That which John had heard 
that which he saw with his eyes, that which he looked upon and 
touched, the Word of life, the Word that was to reveal to men 
who and what their God was. And if perchance the light should 
betimes seem too dim and the shadows thicken, be not discouraged, 
but raise your eyes from things of earth and contemplate that 
prophetic picture left us by our own St. John of heaven, our re- 
ward: “The great multitude which no man could number, of all 
nations and tribes and peoples and tongues, standing before the 
throne and in the sight of the Lamb.” 
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BY THE REV. REYNOLD KUEHNEL 
XIV. Woman SUFFRAGE 


It might seem as though the feminist movement or the woman 
question were out of place in a series of conferences intended for 
men. Yet, since the question has become as popular with the daily 
press and has of late years gained so much ground, it will not be out 
of place to discuss this movement in a general way. 

Looking at this movement superficially one might be led to think 
that it is nothing more than the expression of lonely females who, 
because they could not find a man to reform, have set out to reform 
the whole world. 

This idea, however, does not embrace the whole of the woman 
question. ° 

For years back the woman question has formed a most important 
plank in every socialistic platform throughout the world. But the 
movement gained friends and supporters also outside of socialism, 
chiefly for the simple reason that the movement was not fully un 
derstood by those who favored it. The most ardent promoters and 
supporters are, however, found mostly among the socialists. 

There are those who see in the woman question nothing less than 
the only solution of several economic questions. To prevent the pub- 
lic at large from seeing the true scope of the question, the advocates 
of woman suffrage emphasize certain points as though they were the 
end and aim of all their efforts. So we find them talking eloquently 
and with much pathos about subjects such as better working hours 
for girls and women, the abolition or at least the regulation of child 
labor, the bringing about of better sanitary conditions in shops and 
factories, better housing conditions in tenement districts, play- 
grounds for children, and other things that are really desirable. We 
are given to understand that all these improvements can be brought 
about only by letting women use the ballot along with men. We are 
informed by their orators that most, if not all, evils of the day will 
pass away forever once women are given the vote. Woman will be 
the unrelenting and conquering foe of graft and corruption. Politics 
will become clean and wholesome the very day woman casts her 
vote! 
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You may have heard the fable about the rainbow. The fable says 
that where a rainbow touches the earth there will be found immense 
deposits of gold. All one has to do is to locate the spot where the 
rainbow touches the earth, go to that place and dig. Strange to say 
there are people who give credence to this fable, a further proof 
that there is nothing so foolish and unreasonable but it finds sup- 
porters. 

The woman movement is not needed for the betterment of man- 
kind. The reforms which it claims to seek have been outlined by 
men years before “votes for women” became an issue. Reforms 
such as now urged by women are being continually adopted, not be- 
cause women raise their voices for these reforms, but because men 
see the justice of them. 

What then is the real motive of this woman movement? 

As has been said, socialism stands for universal suffrage, meaning 
to place woman on an equal footing with man. Every human being, 
so socialism affirms, should have a vote, for all are equal. The pres- 
ent civilization, socialism tells us, has enslaved woman, has made her 
a household drudge, the slave of shop or factory, the body servant 
or slave of man in our form of marriage. Woman is the slave of 
man’s passion, and socialism poses as the new champion of woman, 
to give her liberty. 

The idea may not be new to most of you; but just think what 
grand oratory can be built around that subject by men and women 
alike. Woman, a slave, and socialism the fearless champion who 
rescues her and gives to her her long lost freedom! Who can 
blame women for not wanting to be slaves any longer? Who can 
blame socialism when out of pure love for mankind it takes up the 
cause of the downtrodden female sex? 


Much oratory is being wasted in telling us that woman is the equal © 


of man, that she is entitled to hold every office of trust and power 
that now man holds to be his prerogative, that she is man’s equal in 
education, brains, and strength of character, and that she is thereby 
qualified to hold any and every position of trust within the giving of 
the voter. All of which sounds very plausible to people who fail: 
to detect the juggling of words. 

Let us ask what is the meaning of such equality of sexes? 

If it is intended to mean the carrying out of real economic re- 
forms we doubt the sincerity of socialism in espousing such a cause. 
Socialism does not really want reforms of any kind. A leading 
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German socialist has remarked that it is unwise to make the work- 
ingman content by abolishing abuses. The moment the workingman 
has been made contented by reforms he will cease to be a socialist, 
hence it must be the policy of socialism to keep the workingman dis- 
contented. That of course will be a great help to make him pay 
more dues, give more salaries to socialist leaders, it will also help 
to keep up the work of treasonable papers and give work to soap- 
box orators. That is why socialists have fought every reform up 
to date. Socialism does not want reform but still greater abuse; 
does not want order, but disorder; not evolution, but revolution; not 
peace, but war. 

Hence, while socialism may grow eloquent and even pathetic over 
real and imaginary abuses that the vote of woman will alone be able 
to remedy, it desires, more than anything else, the taking away of 
woman from her rightful sphere,—the home,—so that in the un- 
equal fight with stronger man for honors and position she may 
become the tool, the plaything of man, the creature to which so- 
cialistic “free love” has condemned her. Stripped of all its fine 
words, this is the unavoidable outcome and aim of the woman move- 
ment. It may sound harsh and cruel; but truly, the path of the 
woman movement does not lead to freedom, but to slavery; not to 
honor, but to disgrace; not to power, but to shame. 


Every right has its corresponding duty. The right to vote imposes 
duties and responsibilities. The Fathers of our Country fully real- 
ized the burden of duties that goes with the right of the vote and 
for that reason they wisely confined the franchises to the male citi- 
zens. The right of voting imposes the duty of taking up arms for 
the country, of serving on juries, of holding office, etc. 


No one will deny that woman possesses patriotism. We find 
women on the field of battle as angels of mercy, attending the 
wounded and the dying. But we should not want woman to shoul- 
der a gun or direct the firing of cannon. It is the teaching of our 
dear Saviour Jesus Christ that has raised womanhood upon a pedes- 
tal of honor. In honoring her who said: “From now on all genera- 
tions shall call me blessed,” we at the same time pay homage to the 
sex which she represents. To give to this christianized and sanctified 
womanhood the ballot will not elevate her, but endanger her by 
taking her out of her sanctified sphere. 


It is true that in the last fifty years economic conditions have 
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changed considerably with regard to woman’s work. But the change | 


is only temporary in character. 

In the days of our grandfathers it was practically unheard of 
that daughters did any work outside of housework. But at the 
present time one will see strange sights if we were to look at the 
world through the glasses of our grandfathers. 


If we stand at a factory at sundown we may see nearly as many 
women as.men coming out of its doors. 

While in the days of our grandfathers housework was considered 
the fitting and honorable occupation of womankind, now it seems 
looked upon as almost a disgraceful occupation, reserved for girls of 
foreign birth. The majority of girls of to-day prefer to do work 
outside of the home where they imagine they enjoy more liberty, yet 
the fact remains that girls never think of staying at work very long. 
They look forward to a chance to get married; and the girl, though 
she be prepared ever so poorly for the real work of her life, makes 
haste to marry. Marriage and a home are the desire of most girls. 
Their very nature is drawn towards the life for which the Creator 
has made them. 

The vast majority of female employees is composed of young 
women of marriageable age. We may find a small percentage of 
those who for some reason or other, are obliged to support old 
parents, and women who are compelled to go out to work even after 
marriage either because their husbands have become invalids, or 
those unfortunates whose husbands refuse to provide for them. 
Apart from these exceptions women as a rule look upon shop, fac- 
tory or office work not as a life work but a temporary means of 
earning a living. 

You ‘see, then, that while social and economic conditions have 
changed since the days of our grandfathers, home is still the cher- 
ished goal for which womanhood strives. A young woman may for 
a time become a wage earner, but she never intends that this work 
should deprive her of the chance of having a home of her own in 
some future day. Disappoint her in this ambition, this hope, and 
all the money of the world will not recompense her for her shat- 
tered ideal. 

And of this lofty and sacred ideal, socialism wishes to deprive 
womanhood by holding out the alluring bait of “votes for women.” 
This is, then, what the emancipation of woman means. For be it 
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well understood, the “votes for women” movement is the means 
that finally leads to the destruction of home and family. 

This assertion is often ridiculed. We are asked, how can the 
walk to the voting booth and depositing a vote deprive woman of 
her highest ideal, the home and the family? We are asked how 
the casting of a ballot can interfere with womanhood. How un- 
reasonable men are, we are told; a woman can still remain a woman 
even though she casts a vote. 

It is true that an occasional trip to the voting booth will not 
necessarily interfere with a woman’s work, or her home life. But 
how about the duties that the right of the vote brings with it? Is 
woman to serve as juror together with men, is she to be a sheriff, or 
a soldier; is she to take active part in politics and still be able to live 
a home-life with husband and children? Socialists will say: “Why, 
of course, she can. If the public life to which woman is entitled 
interferes with home and family life, why, abolish the family! That 
is exactly what we have been trying to get into your heads all these 
years! Marriage, home and family life are a capitalistic scheme to 
keep woman enslaved. Woman should be free of all these old-fash- 
ioned restraints. Woman is the equal of man. Down with a sys- 
tem that keeps woman in chains. Love should be the only reason 
for the union of the sexes; when love ends the union ends!” 

Now let us suppose that in the socialistic state woman is the equal 
of man in all political, social and economic rights; what woman will 
want to bear the burden that man does not have to bear, the bringing 
forth of children? It would be interference with her liberty to 
enter the gates of death for the one reason of bringing another hu- 
man being into this world. But before socialism can bring about 
such an abnormal state of affairs it will have to change the very 
nature of woman. Woman will remain woman. She looks for- 
ward to home and motherhood instinctively as to her highest am- 
bition, her noblest duty, and hence the feminist movement will never 
be successful in gaining the support of real womanlike women. 

We see this in the lack of interest shown in elections where 
women have been allowed to vote for some years. The novelty 
wears off very quickly, and then women will find their own oc- 
cupations more attractive than politics. 

It is idle to say, finally, that women are naturally better and more 
honest than men. We find the same traits of human nature in both 


sexes. 
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A female senator would be as much exposed to bribes, flattery and 
the evil influences of corrupt bodies as her brother. We meet with 
honest and dishonest women as we meet with honest and dishonest 
men. It is just as easy, perhaps easier, to influence women as to 
influence men. Temptation may corrupt the one as the other. 

This does not mean that woman should not exert a wholesome 
influence in our social and political life. There are some phases 
in the life of the nation where woman can do great service. We 
desire the welfare of mankind and welcome any help that woman 
can legitimately offer. But the greatest help she can and must 
give to that end in the position that God has Himself assigned to 
her, in the position as wife and mother. 
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BY THE REV. REYNOLD KUEHNEL 
XXVI. DANGER SIGNALS 


My Dear Children of Mary :—In your life’s journey you will find 
another danger signal which cannot be disregarded. It is even more 
momentous than the one that we have already discussed. It means 
all the more danger because the danger is met with among those of 
your own sex. 

You will, as a rule, do well to pick your girl friends from among 
those of your own age and religion. The part that religion plays in 
friendship will be treated at greater length in another conference. 
For the present we will confine ourselves to the danger signal of “the 
older girl.” 

Everywhere one will find older girls whose one purpose it is to 
spoil girls of younger age, to teach them the first lessons on the 
downward path. Such girls will be extremely friendly with you. 
Seeing they are older than you, you may think their company is of 
great benefit to you. You may think they will be able to teach you 
a great deal of the world. Yes, they certainly will teach you; but 
not the things you ought to know. The danger signal may be hid- 
den from your parents, and they as you may think there is no harm 
in associations and amusements that are favored by this more ex- 
perienced girl. But beware, beware! 

Some of these “older” girls have cast modesty to the winds long 
ago. It seems to hurt them to have a pure girl around them, and 
they will try to make you just as wicked as they are themselves. 

Such older girls have grown worldly wise. If they can teach nasti- 
ness to a younger girl they think they are doing something smart. 
Things that should never be mentioned by girls, or by any human 
being for that matter, are spoken off by these older girls as some- 
thing very funny indeed. Things which modesty would forbid to 
ever mention in company may be often the general topic of con- 
versation. Such older girls will instruct their younger girl friends 
how to attract men, how to keep a half dozen of them on a string, 
how to dismiss them if they grow tiresome or are not the spenders 
they were thought to be, how to keep certain company and certain 
doings from the knowledge of parents, and how the forbidden fruit 
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is not half as dangerous as strict parents say. Older girls will tell 
younger girls of the good times they have with their male friends. 
What money they spend, and so on; and the younger girl soon feels 
a curiosity to know more. It will not take long before the younger 
girl will want to experience the same good times and, since she is be- 
ing instructed so thoroughly in all details, she thinks she will succeed 
equally well in keeping this newly learned fun from the knowledge of 
her parents. She has learned the first lessons in vice and is eager to 
see how it feels to be as reckless as her older girl friend. This sort 
of girl you will have to avoid as you would fly from small-pox or 
any other f-ggl disease. 

Girls step, ‘ing out from their homes into the outside world are 
often puzzled. They begin to ask themselves which is the real and 
desirable world after all. Is it home with its set rules of conduct, 
its set times for prayer, for work and play, or is it the outside world 
where no rules and restrictions of any kind are respected? Soon 
home and its shelter from harm are looked upon as unnecessary 
restraint; vice has set out its tempting bait, and the girl from home 
begins to thing that after all the world without restraint is a good 
place to live in. An older girl has initiated her into the new life 
and she begins to feel that all joys and pleasures are hers if she but 
follows the advice she has received. Her very first effort is a grand 
success; she has found a young man who takes her to all amuse- 
ments. From then on she travels on the downward grade, and in 
her turn she will find other younger girls whom she instructs in vice 
and shame. A stone thrown into a calm pond will cause ripple after 
ripple on the water in seemingly endless succession. One girl teach- 
ing a younger girl the way of vice will bring on sin after sin, 
ending only God knows where and when. 

For many girls it is the misfortune of their life that they have 
to go away from the home, into shop or factory, to add their share 
to the support of the household. For the great majority of girls 
it would be far better to stay under the parental roof until they 
marry. Then girls would be far better fitted for their real life work, 
the making of a new home, if they learned all about keeping house, 
cooking, sewing, and soon. We cannot change conditions, but what 
we can do to improve them should be done. With new conditions 
there come new dangers. These must be met squarely. If we find 
ways and means of avoiding the dangers, the conditions themselves 
will not have to be dreaded. 
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The danger signal to which I am referring is met with by girls 
who work away from home. There is no disgrace in work. But 
you will meet in shops and factories the “older girls,” who will 
strive to lead you astray. For that reason set up the rule for your- 
selves never to listen to the stories of these girls. Do your work 
and do not make such girls your friends. Accept no presents from 
them, no matter how they may press you to take them. A present 
always means that something is expected in return. Never go out 
with such girls. If they wish to take you to a dance, to a park, 
to the theater, tell them that you do not go out except with your 
parents. Such girls will try to destroy your implicit confidence in 
your parents; they will try to undermine parental authority; will 
tell you that as you now earn money you may do as you please, 
they will tell you that you might as well be your own master now 
as afterwards. Let such talk go unheeded. Above all, remember 
that you must tell your parents of such talk the very first time you 
hear it. Tell them who used it and be loyal to your parents as you 
know they are loyal to you. Reason it out for yourselves. Why 
should a strange person, one who never knew you before, one who 
never cared for you, have more to say over you than your parents? 
Why should you listen more to a stranger than to those who have 
always been dear and near to you! If you tell your mother about 
the topics that are being mentioned to you by older girls she will find 
a remedy. A change of work is often advisable. But then at an- 
other place you might find the same dangers. So it simply comes 
to this, that, wherever you are you must be on your guard; ask 
your mother for advice and bear in mind that your mother’s advice 
will be your safest guide. 

Remember you are not stepping into a fairyland when you leave 
the parental roof. Home was your fairyland. The world away 
from it is not what it may seem or pretend to be. Where laughter 
turns to tears so easily, where there is nothing but work and hard 
work for a few dollars, and sorrows outnumber joys, there we 
cannot find the happiness that is felt in the smile and embrace of a 
mother. The world may laugh to tempt you, and make you be- 
lieve that all is sunshine. Do not take the tinsel and glitter of the 
world for solid gold. The inmates of an insane asylum laugh, too; 
but that does not mean they are happy. The world is not insane, 
but, as the tool of the devil, it seeks to deceive people and it succeeds 
admirably. Therefore never turn your back on your home. Do not 
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lock the very door you might badly want to find open some future 
day. Many a girl has left her home with the curse of a father or 
mother ringing in her ears. She meets with ruin and disgrace. The 
world casts her aside as one throws aside an empty shell. When all 
other doors are closed to her she longs to go back home, if home she 
can go. 

Do not heap such misery upon yourselves, but keep out of reach 
of the danger signal that I explained to you to-day. Keep away 
from older girls who endeavor to destroy every trace of modesty in 
you. Do not accept their gifts or invitations. Do not ask their 
opinions about anything. 

It seems to be the tendency of the times that girls seek certain 
information about their sex and health from sources outside of 
home. I want to impress upon you that there are certain subjects 
about yourself which you must never mention except to your mother. 
These matters should be so private and sacred as not to be even 
whispered to anyone else. Neither ask for, nor accept, any instruc- 
tion in such sacred matters that concern your health and cleanliness, 
excepting from her. 

It is only just to say that there are some old girls from whom you 
might learn very much indeed. There are noble characters among 
them as well as mischief-makers. If you have the friendship of a 
good and sensible girl, older than you, one who will at times warn 
you or even scold you, one who will give you the same advice that 
your mother would give, be glad of it and count her as a true friend. 
You may well profit by her example as well as by her advice. The 
company of such a girl will help you to keep away from wicked girls. 

You should, of course, have true friends among the girls of your 
own age, but select only such as your friends whom you will not 
be ashamed of asking to your home. If these girls are in their 
homes just what you should be in your own home, the very sunshine 
and life and joy, the hope and consolation of parents, you will 
profit by their friendship, and you will help one another to find 
true happiness in this life as well as in the life beyond. 
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A RETREAT FOR WOMEN IN BUSINESS 
IN FOURTEEN CONFERENCES 


BY THE REV. J. A. MCMULLAN, C.SS.R. 


II. SIN 


“Know thou and see that it is an evil and bitter thing for thee to have 
left the Lord thy God.”—Jer. ii, 19. 


SYNOPSIS.—1. In what sense sin is “leaving the Lord our God.” 
2. People in world do not “know” and “see” it is an evil. Hence God's 
punishments make no impression. 
a. Fall of angels. 
b. Adam’s fall. 
c. Crucifixion. 
d. Heil. 

3. Living in world, you are in danger of admitting its spirit. Hence 
God calls us to Retreat that we may “know” and “see” the evil and bit- 
terness of sin. 

4. Here we are in His Presence Who is “Our Creator’ and Our Re- 
deemer. Our attitude should be that of repentant sinners, for we have 
offended Him, 

a. AS OUR CREATOR.—Sin is a rebellion and defiance of Him. In 
this lies its EvIL, 

b. AS OUR REDEEMER.—Sin is an act of base ingrati.ude towards 
Him Who died for us. In this lies its BITTERNESS. 

We can never leave God. “If I ascend into heaven, Thou art 
there. If I descend into hell, Thou art there. If I take my wings 
early in the morning and dwell in the uttermost parts of the sea, 
even there Thy hand shall lead me and Thy right hand hold me” 
(Ps. cxxxviii, 8,9). Yet God regards the heart, and when a sinner 
wishes in his heart to be away from God that he might sin, then that 
sinner is to God as the prodigal “who went into a distant country.” 
Sin, then, is leaving the Lord our God, in thought and affection; and 
the prophet would have us “know” and “see” that this is “an evil 
and bitter thing.”” We need serious and prayerful thought to realize 
this profitably in our souls. 

The world makes light of sin, and of God’s punishment of sin, for 
the very reason that it makes no effort to consider these things. 
“With desolation is the whole world desolate because no one 
thinketh in his heart” (Jer. xii, 11). “He was in the world and 
the world was made by Him and the world knew Him not,” for 
the majority of men and women do not trouble to think about Him. 
They do not “attend and see that He is God.” He is not for them 
a Personal Being, Whose punishment they fear and Whose approval 
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they prize. For them it practically is as if He were not. And as 
they ignore Him they think nothing of offending Him and despise 
His punishments. They have imbibed the poison of the devil’s lie 
to our first parents. 

“You shall not die the death.” And it has made them utterly irre- 
sponsible and entirely defiant. “We have sinned,” they cry, “and 
what harm hath befallen us?” And because God hath spared them, 
they despise the “riches of His goodness and patience and long suf- 
fering.” But God is not mocked; nor hath He left Himself without 
witness of His hatred for sin. Our first parents did die the death; 
and we are all condemned to death for their sin. The angels of 
heaven, the greatest of His created beings, were for sin hurled 
from their lofty thrones into the depth of hell. ‘I saw satan, like 
lightning, fall from heaven,” said our Blessed Lord. And most of 
all does “Christ crucified” preach trumpet-tongued to man from His 
every wound “the evil and bitterness of sin,” There does the wis- 
dom of God deign to become our Teacher. How can worldlings 
look on their Saviour dying for sin upon the Cross and say that sin 
is a small matter in the eyes of God. How can they flatter them- 
selves that they can sin with impunity? If “God hath spared not 
His only begotten Son,” what will become of sinners? “Weep not 
for Me,” said Christ to the sorrowing women, “but weep for your- 
selves. For if in the green wood they do these things, what will they 
do in the dry?” If the strict justice of God demanded the death of 
a God-made man as an adequate atonement for sin, how can man 
say hell is too great a punishment for the sinner who defies his God 
by his sin, and dies in rebellion against Him? And yet outside the 
Church of Christ men nowadays will brook no allusion to hell. 
They resent the mention of it as an insult to good taste. Hell is out 
of date, it is obsolete, it is medieval. Priests were ridiculed for 
pointing to the disasters at St. Pierre, at Messina, and the wreck 
of the Titanic, as punishments from God. Let us be quite clear. It 
is true they may not have been punishments. “No man hath known 
the mind of the Lord and no one hath been His counsellor.” We 
know that. And it may have been but a coincidence, merely, that 
these disasters should in each separate instance have followed fast 
on sins that cried to heaven for vengeance. I say it may have been 
a coincidence merely. It is a matter of evidence, and we can form 
our own opinion, and I know what I think. But when these critics 
speak as though these disasters were too great a punishment 
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for sin, and worse than the sins themselves, then we can only con- 
clude that they have not profitably studied the lessons of the Crucifix. 

For in that school of Christ Crucified we can learn with St. 
Augustine that if the whole world were suddenly destroyed by some 
violent convulsion of nature, and every man, woman and child 
living in it were annihilated, that disaster, frightful and appalling 
though it might be, could not in God’s sight equal the disaster of 
one single mortal sin committed only in thought. To repair the 
ruin of a destroyed world God had but to speak a word: by a word 
He had made it; by a word He could remake it; but to repair the 
disaster of one mortal sin the Son of God, obedient to His Father’s 
Will, must needs come down from heaven and die a shameful death 
upon the Cross. And yet men with the crucifix before them, men 
and women calling themselves Christians, commit mortal sin and 
never give it a thought. They sin and sin again; they drink in 
iniquity like water, yet they eat and drink, they go to rest, they rise 
to work or play again, as though nothing had happened. 

My children, what can be the explanation of it except just this: 
that men will not think. As of old, so now God sends His preachers 
to make men think. “Cry out, cease not,’ He says to them. “Let 
your voice sound like a trumpet; tell the men of Juda their sins, and 
the people of Israel their iniquities” (Is. lviii, 1). God wants to 
warn them and to save them. But, alas! over how many has He 
now to weep as once He wept over Jerusalem. “How have I longed 
to gather thee as a hen gathered her chickens under her wing; and 
thou wouldst not.” They heed not their Saviour. They pass their 
lives in eating and drinking, and in a moment they go down to hell. 
Such is the spirit of the children of the world, and such is the de- 
struction that threatens them. 

Now, dear children in Christ, you live in the world and — is 
danger of your inhaling the tainted atmosphere of its spirit, this 
moral poison of thinking lightly of sin. It would be the beginning 
of your spiritual decay. God has called you to this retreat perhaps 
for this reason above the rest to warn you against it; to renew in 
your soul a healthy horror of mortal sin; to let you see it in the 
way as He sees it; to convince you once and for ever of its intrinsic 
evil and its cruel bitterness. He has called you here into His 
presence. He has gathered you round His Sacramental Throne 
where “He, the Merciful and Gracious Lord, gives to them that 
fear Him the Food wherein He has left a Memorial of all His 
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wonderful works.” For He is Himself that Food. “I am the living 
Bread that came down from heaven.” We are looking, then, at 
Jesus. At Jesus, the God-made Man, our Creator and our Re- 
deemer ; the great God that made us and the loving God who died 
for us. These are His works for us, the works of which He is 
Himself the Living Memorial in that Blessed Sacrament, and we 
have sinned against Him. We have all sinned and do need the grace 
of God. We have lived in the world, and like the world we have for- 
gotten God. But now at least when we are in His presence and call to 
mind all that He has done for us we should, like His great servants, 
feel abashed and awestruck before Him. Jacob after the vision, 
Moses at the burning bush, Elias on the mountain side, have bowed 
them low and trembled when they knew that God was near. “Depart 
from me,” cries Peter, realizing that Jesus was God. “Depart from 
me, for I am a sinful man, O Lord.” Before that same God are we 
now assembled. Surely our only attitude can be that of the contrite 
and humbled sinner wishing to do penance for sin. When the proud 
and self-sufficient Pharisees came to John entirely devoid of this 
spirit they were sternly reminded of what was wanting in them. 
“Ye brood of vipers who hath shewn ye to flee from the wrath to 
come. Bring forth, therefore, works worthy of penance, and think 
not to say: ‘We have Abraham for our father,’ for I tell you of these 
stones could God raise up children to Abraham. Whose fan is in 
His hand and He will most thoroughly cleanse His floor. And the 
wheat He will gather into His barn, but the chaff He will burn with 
unquenchable fire” (Matt. iii, 7, seqq.). Let us be warned, then, 
and come to our God in penance and humility of heart. He is our 
Creator, and by sin we have rebelled against Him: this is the evil of 
mortal sin. He is our Redeemer, and we have despised Him: this is 
the bitterness of mortal sin. 

“Despisest thou,” asks the Apostle, “the riches of His goodness 
and patience and long suffering, knowest thou not that the benignity 
of God leadeth thee to penance” (Rom. ii, 4). The benignity of 
God in creating us should move us to penance. They who cry, “We 
have sinned, and what evil hath befallen us, despise the riches of 
His goodness.” Let our cry rather be, “I have sinned, and indeed 
I have offended; I have not received what I have deserved, for by 
my sin I actually defied and rebelled against the God, whose love 
had created me and bestowed on me all I had, and Whose power 
alone sustained me even in my sin.” When you come to die, my 
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children, the priest will recommend your soul to God in the words 
of the Ritual, “Remember, she is Thy creature, not made by strange 
gods but by Thee the only true God.” And each day holy Church 
makes the same plea for mercy in her office. “Let us weep before 
the Lord Who made us, for He is the Lord our God and we are 
His people and the sheep of His pasture” (Ps. 94). It reminds God 
of His love for us. For only out of love could God have made us. 
Unaided reason might have told us this, but God’s word has set it 
beyond a doubt: “With an everlasting love have I loved thee, there- 
fore have I drawn thee taking pity on thee.” It was because He 
loved us with an everlasting love that He has drawn us out of our 
nothingness and created us. And He has made us so that He must 
be ever near us. “He made me and placed His hand upon me.” 
Yes! nearer than a mother is to her child is the great God to your 
soul. “Can a mother forget her child so as not to have pity upon 
it? yea, though she should forget I will not forget thee!” His hand 
must ever be upon us. His mind must ever be thinking of us, or we 
should cease to be. Creation has brought our God so near to us 
that, as the Apostle says, “In Him we move and live and have our 
being.” 

As a bird in the air, as a fish in the sea, so is your soul in the hand 
of God. Now, do we realize this? Had we lived by our faith and 
understood we were in God’s hand, should we have dared to sin? 
For sin is defying God. Sin is, as we have seen, rebelliously leaving 
the Lord our God in thought and affection. The devil holds up 
some forbidden fruit which he knows will allure our concupiscence, 
our evil propensities, our bad desires ; a means of taking revenge, an 
opportunity of acquiring an unjust gain, the gratification of our 
sensuality: like Eve our passion sees the fruit, that it is fair to the 
eye and good to the taste and beautiful to behold, and longs to 
possess it. Conscience, which is the echo of the voice of God, for- 
bids it, “Thou shalt not.” Then comes the pause and the struggle: a 
hesitation, less and less as the sinner hardens in sin, but always suffi- 
cient to allow the will to make a conscious choice of evil, and in that 
deliberate choice of a great evil is mortal sin. “I know that it is 
wrong; I know, great God, that Thou dost say, “Thou shalt not’; but 
I am my own master, I can do as I like, and I tell Thee that I will.” 
“They have broken my yoke, they have burst my hands, they have 
said, ‘I will not serve.’ ” 

Now, I say, were God really at a distance in the far off heavens, 
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as the sinner imagines Him to be, this would still be bad enough. 
But, remember, even when you sin, God is holding you. In very 
truth you sin in the hand of God. Not merely in His presence or 
under his eye, but whilst he holds you helpless in His hand. 

God took his prophet Jeremias and shewed him the potter work- 
ing at his wheel. He was fashioning vessels out of clay. But one 
piece was hard and would not fashion. The potter tried to mould 
it, but failed. At last, losing patience, he cast it from him and it 
broke into a thousand fragments. And said God to his prophet, 
“Cannot I do with you, O House of Israel, as the potter with his 
clay?” (Jer. xviii, 6). 

You are His, remember, body and soul. You belong to Him, for 
He made you. “What hast thou that thou hast not received, and 
if thou hast received, why dost thou glory as if thou hadst not 
received it?” I. Cor. iv, 7). And if you harden your heart against 
Him, if you will not let Him fashion you as He wishes, if you turn 
a deaf ear to His inspirations, may not that word be said to you, 
“Can not I do with thee as the potter with his clay?” “He has lifted 
you up with infinite love,” drawing you out of nothingness, taking 
pity on you with infinite love, holding and supporting you in your 
existence. If you defy Him, I say, can not he cast you down? 
And if He has not done so, is it not because he loves you and 
wants to pardon you? And should not this goodness of your Creator 
move you to penance? 

When, by a holy device, the saintly hermit Paphnucius had made 
the sinful woman Thais understand that all her sins had been com- 
mitted in the presence of God, she was filled with shame and re- 
morse. She threw herself in bitterest grief at his feet and asked 
how she could ever atone to God for the scandal of her wicked life. 
He gave her a great penance. At his command she gathered to- 
gether all her possessions: her robes, her ornaments, her treasures, 
the rewards of her sin, and of them all she made a great bonfire in 
the square of the city, which her life had scandalized. Then she 
followed him into the desert where he prepared a cell for her, in 
which she passed the remaining three years of her life in awful 
austerity. And he gave her as a penance to say this prayer: “Thou 
who has fashioned me, have mercy on me.” It was the only prayer 
she had the courage to say. She dare not call on the name of God, 
she felt too keenly her unworthiness. She could plead no one good 
act in all her life of sin. But this she could say; this she could plead, 
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she was the work of God’s hand: “Thou who has fashioned me, have 
mercy on me.” And we can plead that, too, we too have sinned. We 
make no boast of being His creatures as the Jews boasted they were 
children of Abraham. We have lost all right to that, but we are 
His creatures still, and if His benignity moveth us to penance, we 
can hope for pardon now. “Let us weep before the Lord that made 
us, for He is the Lord our God, and we are his people and the sheep 
of His pasture.” 

But now besides the evil of rebellion we must see in sin the 
bitterness of ingratitude. “Hear, oh ye heavens, and give ear, oh 
earth, for the Lord hath spoken, ‘I have brought up children and 
exalted them, and they have despised Me’”’ (Is. i, 2). If God so 
felt the bitterness of sin under the old law, how keenly must He 
feel it now. Has He not manifested his love by acts expressed 
in terms of human tenderness? “My thoughts toward you,” He 
had said, “are thoughts of peace.” These thoughts, though indeed 
thoughts of love, were hidden in the bosom of God. But when the 
fulness of time was come and God sent His Son, then was that love 
at last made manifest. “The goodness and kindness of God our 
Saviour hath appeared” (Tim. iii, 4). 

It appeared in the manger at Bethlehem, in the workshop at Na- 
zareth, in the hamlets of Galilee, in the streets of Jerusalem, and 
above all, on the Cross of Calvary. ‘And we have seen it” and have 
known it was the love of God for us. “He hath loved me and de- 
livered Himself for me.” Poor Jesus! As St. Alphonsus sighs, He 
had thought to draw us with the cords of Adam. “When I shall be 
lifted up I shall draw all things unto Me.” And yet when He was 
lifted up, when He had manifested His love by dying upon the 
Cross for us, though the sun was darkened and the rocks were rent 
and all nature was thrown into confusion, man remained callous 
and unmoved, nay, scoffing and defiant. And what has been our 
attitude? “They who sin grievously crucify again to themselves 
the Son of God, making Him a mockery.” In heart and desire, as 
far as in you lay, you have taken part in this cruel outrage against 
your God. With the Jews you have cried, “We will not have this 
man to rule over us. We have no king but Caesar.” 

Not God, but Mammon. Not Jesus, but my passion, my pride, my 
impurity. Let these rule over me. Away with Jesus. “Crucify 
Him! Crucify Him!” Crucifying again to themselves the Son of 
God, making Him a mockery. Worse than the Jews, for “had they 















A RETREAT FOR WOMEN IN BUSINESS 163 


known they would never have put to death the King of Glory.” 
You have known you are a child of the Faith whom God Himself 
has enlightened. And oh, how bitterly has God felt it. “Had an 
enemy done this,’ He cries, “I could well have borne it; but that 
you, one who has broken sweetmeats with Me.” And that has 
been hard to bear. “Hear, O ye heavens, and give ear, ye earth, I 
have brought up children and exalted them, and they have despised 
Me.” Oh, think how the good God has brought you up and exalted 
you. _Recall to mind the Church of your home and of your child- 
hood. See there the font where you were baptized. God made 
you His child there. He rescued you from hell and without any 
merit on your part gave you a strict right to heaven. There in that 
confessional He cleansed your soul from its stains and washed it in 
His own most precious Blood: how generously and how often! And 
at those altar rails He prepared for you the banquet “containing 
in itself all sweetness,” feeding your needy soul with that Bread 
that came down from heaven, His own Body and Blood. And after 
all this and a thousand other manifestations of an infinitely tender 
love He has to lament and cry, “They have despised Me.” That is 
what we have done when we sinned. “Hear, oh ye heavens and 
give ear, ye earth, I have brought up children and exalted them, 
and they have despised Me.” Despised our God. My dear children, 
think of this. Consider and see what an evil and bitter thing it is 
for thee to have left the Lord thy God. I leave you now in the 
presence of your God, your Creator and your Redeemer. Remember 
just as, if repentant, we can plead that we are His creatures and be 
sure of obtaining pardon from our Creator, so even more effica- 
ciously still can we plead the Precious Blood with our Redeemer 
and hope for Mercy. 
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PASTORAL PART 





ANALECTA 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 


AND THE ROMAN CONGREGATIONS 


From the Acts of Benedict XV. 


Exhortation to all the faithful to urge God, through unceas- 
ing prayer, to put an end to the war and restore peace to all 
Christian nations. 


From the Congregation of the Propaganda. 


Decree concerning the spiritual administration of the 
Greco-Ruthenian Church in the United States of America. 

The nomination of the Bishop of this church is reserved 
to the Holy See; his jurisdiction, which is ordinary, comes 
from the Holy See. All Greek-Ruthenians in the United 
States are subjects of his jurisdiction. His residence shall 
be in New York; that of his vicar in Philadelphia. He 
shall report to the Delegate every five years and directly 
to the Holy See every ten years. All controversies affect- 
ing him are to be brought for settlement to the Apostolic 
Delegate at Washington. He shall educate students for 
the priesthood in his own seminary in this country; 
but may borrow priests from Hungary and Galicia 
for the needs of his mission. The faithful are to attend 
their own church where this is possible. They may con- 
fess to a priest of their own or the Latin rite provided he 
is approved by his own Bishop. They may receive Holy 
Communion under either rite. Paschal duty is to be made 
under one’s own rite and received from one’s own pastor. 
The same holds for Holy Viaticum, but in case of necessity 
the dying may receive the ministrations of any priest ac- 
cording to the rite of that priest. A wife can follow the 
rite of her husband. At his death she resumes her original 
rite. The Ne temere is to be observed. Dispensations are 
to be sought from the Bishop of the bride. Children born 
here follow the rite of the father: the illegitimate that of 
the mother. 
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From the Congregation of the Holy Office. 


Apostolic indulgences attached to articles blessed by 
Benedict XV. These articles must be carried about the 
person, or reverently kept in one’s room; must not be made 
of tin, lead or other fragile material; images of the Saints 
must be of those regulariy canonized, or described in the 
Martyrology. 

For the weekly recitation of the Rosary, or the recitation 
of the Little Office, or the Office of the Dead, or the Seven 
Penitential Psalms, 100 days each time. 

For the dying, who commend their souls to God and 
receive the Sacraments if they can, or who, if they cannot, 
are contrite and recite the name of Jesus with their lips 
or heart, a plenary indulgence. 

For visiting the sick or the imprisoned, or teaching 
Catechism, 200 days. 

For the recitation of the Angelus or De Profundis (at 
nightfall), too days. 

For meditation on the Passion on Friday and the recital 
of three Our Fathers and Hail Marys, 100 days. 

For the recitation of the Our Father and Hail Mary of- 
fered for the dying, 50 days. 

For the examination of conscience, with an act of con- 
trition and a firm purpose of amendment and the devout 
recitation of three Our Fathers and Hail Marys in honor 
of the Most Holy Trinity; or five Our Fathers and Hail 
Marys in honor of the Five Wounds, 100 days. 

All these can be applied for the souls in purgatory. 

Indulgence for the recitation of prayers to be said in time 
of calamity, 300 days. 





CASUS CONSCIENTIAE 


THE QUALITY OF THE MASS AND THE STIPEND 


I was obliged ex justitia, by reason of a stipend accepted, to offer 
Mass for the repose of the soul of Anna, on a certain determined day. 
Repairing to the sacristy on the said day, I found that, according to 
the rubrics, the Mass to be said on this day was de sancto. After 
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some thought I decided to say the Mass pro defuncta in black, as the 
relatives were present in the church and would not understand my 
action in saying Mass in the color of the day. Did I do right? 
What should I have done? 

Answer. According to the teachings of theologians, the quality 
of the Mass, as one of its adjuncts, is to be observed even ex justitia, 
dummodo acceptans “stipendium ad ea servanda se obligaverit” 
(Noldin, Vol. IV., 184, 2). But this obligation binds only when 
one has bound oneself to say a certain definite Mass in a special color 
and when that color is permissible by the rubrics of the day. To 
break the rubrics on this point is sinful. “Qui die Vetito Missam 
votivam vel de Regine celebraret, secluso contemptu et scandalo, 
peccaret” (Genicot II., 256, 3). This infraction is held to be venial, 
because it involves no notable perversion of the rubrics except when 
done out of contempt or provoking some scandal. Of course, it is 
seldom that scandal is given. The priest in question did not do right 
in setting aside the rubrics and following his own plan. If he had 
promised to say a Requiem Mass, a Mass in black, and found that 
he could not keep his promise he should have called the relatives 
from whom he accepted the stipend, and have explained to them 
that it was impossible for him to fulfil that part of his engagement. 
Had he explained to them that the fruits of the Mass were inde- 
pendent of the color of the vestments, no doubt they would have 
been satisfied. What they were actually looking for was the applica- 
tion of the Mass and not the color of the vestments. If it was im- 
possible to notify them, then he should have observed the rubrics 
and if deemed necessary he could have explained matters later on. 
If they were determined to have the Mass on that day, then by say- 
ing the Mass de sancto he would satisfy his obligation; for he was 
excused by a legitimate impediment from saying the Mass in black. 
If he had not promised to say a Mass in black vestments, but merely 
had promised to offer Mass on that specified day for the repose of 
the soul of Anna, then he would have satisfied all his obligations by 
saying the Mass of the day for the soul of the departed woman. 
Noldin (Vol. IV. 184, C.) clearly affirms this point. Our people are 
well enough instructed not to insist on a Missa de Requie when the 
rubrics do not permit this Mass to be said. 








